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The captions placed at the beginning of each chapter tell a story about

farming, and a dynamism generated by -man’, -seed’, and 'land'.

The seed growing spontaneously symbolises the generative power of the
Divine Initiative ‘in “God’s Place’, that is, the place chosen, in which to

cast the seed.

Beverly Treacy, a pastoral assistant at Derby, 1984, put the gospel
parable (Mk 4:26-29), Into language more compatible with the Kriol

being used in catechesis.

‘God’s place is like a seed growing from the ground
When a man throws it on the ground

Night and day while he is sleeping

When he wakes up,

The seed is coming up and growing

He doesn’t know how this happens,

The land brings the plant up,

The plant comes up

Makes fruit until it is ready

When it is ready the man starts to reap”



To Bishop J.Jobst
on the occasion
of the Silver Jubilee of his Episcopal Consecration.

19 March 1984

He carried in his heart the two great hopes for humanity:
Human brotherhood and the image of Christ..

Manning Clark



FOREWORD

The Catholic Church came to the Kimberley because of its concern for
the evangelization and education of Aborigines, and to minister to
Catholic settlers. In land of Wait and Wonder, there is a chronological
arrangement of information around key figures working within the
jurisdiction of the Catholic Church. The social pattern of this Church is
cosmopolitan, its nature is Catholic, but with an Aboriginal and Asian
majority which was always the subject of debate as to how it should be
subjugated, exploited, controlled, protected, bred out, or developed,
there was often conflict. Those who served the Church here numbered
among them Scottish, Aboriginal, Irish, French, Australian, Spanish,
Asian, German, Italian and others.

As part of their mission, the missionaries brought stability based on love
of God, love of people, and the ability to endure and persevere in the
face of poverty and hardship, while waiting for Divine Initiative to
bring their efforts to fruition. There was always a shortage of 'men,
women and money', and not only the cemeteries bear witness to those
who found the 'pearl of great price', but the people of the land, at the
heart of the Church in the Kimberley, remember them.

This history will attempt to describe the quality of life of some of the lives
which have been linked by the movement of the Spirit through this
beautiful land.

Mission structures kept adapting to changing policies, and Missionaries
became the buffer between Government officials, Aborigines, and
settlers. Documentation of events will help those caught in changing
social patterns to know the spirit of earlier times, and perhaps
understand the need for Aboriginal belief systems within the Church



context, as well as the necessity for the exercise of pastoral care by
Aborigines as they determine
their own future.

J.Jobst Bishop of Broome

Editors Note: Most of this history was written in the early 1980’s. It was not
published. There was a Diocesan publication of Kimberley history in the 1990’s with a
reprint of this. The publication used Brigida’s research as a major reference. It publication
acknowledges Sr Brigida’s work in its introduction and expresses the hope that eventually
Brigida’s (more extensive) work would be published. Probably the original manuscript is
with the Diocese of Broome. The text at hand here is based on a copy that is in very fine print
with no formatting at all. In its reproduction it was scanned to a pdf format then changed to a
Word document for editing. It was then changed back to the present pdf. In this process
Word had trouble recognizing the text exactly and there were continuing mistakes. For
example the word ““The” had special problems. If the reader comes across the occasional
spelling mistake, this was not in the original text! It is hoped in time a hard copy of this
publication will be available online through Amazon.
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INTRODUCTION

In Australia, for thousands of years in almost complete isolation,
small communities of Aborigines spread across the continent,
developing unigque patterns of social organization .Sylvia Hallam has
izxplored the concept of how Australia moulded " the first Australians.”

In languages and physique they were unlike any of the societies of the
main Old World land mass. A widely spread group of hunting people,
supplementing their diet with roots, nuts, and the seeds of grasses
and other plants, they came together to share ritual, trade, and
enjoyment. 2 The size of their tribal areas varied according to
resources, but right of

possession was registered with individuals by name, by knowledge of
a tradition, or by some tangible marker, such as a stone or wooden
tjuringa kept near the clan sacred sites. *

Aborigines adjusted their food gathering to seasonal changes, to
incoming or outgoing tides. Their semi-nomadic lifestyle made
material possessions a burden. They did however, possess ‘The
Dreamtime ', a coherent and sophisticated set of concepts to explain
and interpret their environment. This gave meaning to places by
names, and by association with special stories. *

1

Sylvia J.Hallam 'Tl1le First Western Australians' in C.T.Stannage (Ed.) A New History of
Western Australia (Nedlands, 1981), p.35.

2 Field work 1934/35 in Kimberley district. Phyllis M.Kaberry, Aboriginal Woman, Sacred
and Profane (London, 1939).

® N.B.Tindale Aboriginal Tribes of Australia (Canberra, 1974), p.24.

4 E.Vaszolyi, 'The Kimberley, A Linguistic View', in E.Brumby & E.Vaszolyi, (eds)
langllage Problems and Aboriginal Education (Mt. Lawley, 1977),p.19.



G.Blainey described Aborigines as -an inventive, working, fighting,
travelling people, who stamped the land with their presence'.
According to him, they enjoyed a higher standard of living than the
majority of Europeans in 1800. Infanticide, abortion, may have been
adopted as a means of checking population growth. Warfare would
have had

the same effect. °

N.G.Butlin of Australian National University, an expert in economic
history, expressed his view that Aborigines test our whole society, "A
society fimctions as an integrated whole or disintegrates.” ® His
approach calls for re-evaluation of theories concerning pre-contact
history. Basing his arguments on economic speculation about pre
contact population, N.Butlin calculated the effects of disease and
resource loss consequent upon white settlement. His ideas presented
the antithesis to the 'success story' usually presented of white
settlement. ©  He estimated that nine tenths of the population of
250,000 in the south east corner of Australia at the time of contact,
had disappeared within two generations.

Early explorers described the evidence of small pox, measles,
venereal disease, whooping cough and influenza prevalent in
Aboriginal communities. H.C.Coombs points out that few, if any
early European observers had an opportunity to see 'Aboriginal
Society' in pristine operation, they, and subsequent whites seem
likely to have underestimated the degree to which Aboriginal
communities were sedentary and had developed hunter- gatherer

° GBlainey, Trillmph of the Nomads: A History of Ancient Australia (Melbourne, 1975), p.vi.

® N.G.Butlin, Emeritus Professor of Economic History at Australian N ational University, 771e
Age, 20 March 1990, p.13.

" An underlying assumption of the Whig view of history is that Australian history is
essentially a story of progress - economic, social, and political. W.K.Hancock, Australia,
(Brisbane, 1961).



forms of social organization.

He further suggests, the killing of blacks by Europeans can best be
seen as a component in the competition of white and blacks for
Aboriginal resources ® And that loss of those resources was probably
more destructive than the direct killing. ° *° D.E.Barwick, and
H.Reynolds also point to inroads of acute infections as responsible
for destroying much of the Aboriginal population in Eastern
Australia. Judy Campbell presents evidence of three major outbreaks
of smallpox among Aboriginal communities which spread without
further contact after the initial infection. **

The position in Western Australia was different, largely because
European penetration of those areas came later. Although the West
Australian coast was not close to shipping routes, Aboriginal contact
with European and Asian shipping was inevitable.

When the Dutch ship, the '‘Batavia’, went aground near the present
site of Geraldton in 1629, more than two hundred passengers
struggled ashore. '? There are recordings of two landings made by
the English pirate, William Dampier. His first visit was to the west
coast to repair his ship 'Cygnet' in 1688. During his second visit in
1699 he tried to get the Aborigines to carry water to his boat. ** His
unsympathetic description prejudiced English opinion for the next

& Foreword, pp.ix-x, in N.GButlin, Our Original Aggression Aboriginal Populations of
southeastern Australia 1788-1850 (Sydney, 1983), Preface, pp .xi-xii.

° D.E.Barwick, 'Changes in the Aboriginal Population of Victoria, 1836-1966' in
DJ.Mulvaney and I.Golson (eds) Aboriginal Man and Environment in Australia (Canberra,
1971), pp. 303-309.

1 H.Reynolds, 77ie Other Side of the Frontier (Townsville, 1981), p.102.

1 Judy Campbell 'Smallpox in Aboriginal Australia,1829-31", in Historical Studies 20, 81,
(Oct.1963), pp.536-559.

12 Neville Green, 'Aborigines and White Settlers in the Nineteenth Century" in C.T.Stannage
(ed.) A New History of Western Australia (Nedlands, 1987) p.73.

2 ibid., p.73.



hundred years.

All along the coast, today's place-names record European contacts.
Cygnet Bay, Roebuck Bay, and Beagle Bay are among places named
after ships. In 1802 -La Grange was named by a French navigator. **

Such naming signified only the gap in communication between the
Nadya Nadya Aborigines and the explorers. This gap widened as later
European legislation made greater rifts between the dominant and
subdominant groups.

For centuries before European contact, small groups of Japanese
fishermen were sailing their vessels along the Chinese coast, south to
Indonesia and into the Pacific and Indian Oceans in search of food
and trade. According to Japanese pearlers who worked in the
Kimberley in the | 880's, the fact that remote Aboriginal tribes were
using words identical with Japanese vocabulary as part of their daily
language indicated much earlier contact *° with the Japanese.In the
far north west, from 1669 to 1763, the Maccassans from. Sumatra had
built earth fortifications to protect them from Aboriginal assaults along
the coast '

These traders were collecting trepang from the sea floor. Its dried
flesh

was a major export to Asian markets with the trade continuing into
the 20th century. '® According to C.C.Macknight, approximately a

14 K.McKelson, 'Nadya Nadya Country' in RM.Berndt and C.H.Berndt (eds.) Aborigines of
the West 77ieir Past and Their Present, (Nedlands, 1979), p.214.

5 Paulo Friere put great emphasis on the prerogative of 'naming' for illiterate peoples, "To
exist, humanly, is to name the world, to change it." P.Friere, Pedagogy of the Oppressed,
(Sheed & Ward, 1972),p. 76.

6 Mary Albertus Bain, F111/ Fathom Five, Oku - Bain: Interview, 28 May 1975, Taiji, Japan.
(Perth, 1982), p.201.

17 |.M.Crawford , 'Late Prehistoric changes in Aboriginal Cultures in Kimberleys, West
Awustralia’, Ph.D. thesis, (London, 1969), p.90.

8 C.C.Macknight,' The Voyage to Marege' Maccassan Trepangers in Northern Australia



thousand Asians made annual voyages to the trepang beds. On the
Kimberley Coast this activity was known to the Maccassans as 'Kayu

Jawa'.

This pearling and shelling brought the Aborigines into contact with
many different cultures: Japanese, Chinese, Malays and Manilamen.
Though the full effect of these contacts on Aboriginal life cannot be
historically judged for lack of sufficient records, it is a possibility
that Malay kidnapping raids at Cambden Harbour and as far as
Roebuck Bay were occurring before the Europeans arrived. *° In
any case, the Aborigines did not welcome visitors. %

The contact that was to prove most significant for the future of the
Aborigines was to be the permanent arrival of the Europeans. From
the first explorers to West Australia prior to the establishment of
Perth in 1829 *.

Aboriginal communities quickly began to disappear as settlers took
their water, their land, their freedom, and often their lives. Towards
the north west in 1875 one party of settlers killed sixty-three
éborigines as they explored between the De Grey and the Gascoyne.

A further problem for Aborigines was that Crown Land, when it was
eventually set aside for Aborigine s in the '80's, was often stony and
without water, like that at Dalgetty, and hence also without
Aborigines. An alternative prison culture began for Aborigines. In
1883 most Gascoyne Aborigines were in the prison on Rottnest

(Carlton, 1976), pp.2, 33, 164.

¥ Roebourne Resident Magistrate , 1866.

% gholl to Colonial Secretary, Perth. 16 February 1866, S.S.R. 581, p.126, B.L.

2 AP.EIKin, 'Aboriginal-European Relations in Western Australia: An Historical and Personal
Record' ,Aborigines of the West 77ieir past and 77ieir Present, Ned/ands, 1979, p.285.

2 A 0.Neville, 'Relations between Settlers and Aborigines in West Australia' 771e West
Australian Historical Society Journal and Proceedings 2,19, (1936), p.43.



Island . The rest were employed by settlers or were outlaws, roaming
in the hills trying to avoid the police. #

The less scrupulous settlers were helped by unpatrolled coastal
waters, a plentiful supply of inland Aborigines, and a philosophy
which claimed the intellectual superiority of the white man over
coloured races. Aborigines suffered most from unsavoury types of
employers, gaol escapees, ex-whalers, convict expirees and
adventurers. By 1883 all land along the rivers had been taken up by
settlers in 1000 acre lots costing 5/- an acre. By these methods the
coasta | Aborigines of most of West Australia had been quickly
dispossessed and their social systems disrupted.

Pearling and the establishment of the great pastoral holdings had the
greatest impact on the life of Aborigines. Pearling had been carried
on along the West Australian coast by various Asian groups.
Aborigines were taken into service on the pearling boats.

Europeans moved into the pearling industry. The Aboriginal method
of gathering shell by beach-combing or dry-shelling during the three
to four hours each day when the reefs were bare at low tide gave
them the opportunity to have access to native food, which prevented
beri beri, and freedom to return to their camps. ?* Aboriginal divers
persuaded to work on board ship in local waters sometimes found
that the vessel had sailed 200 kilometres during the night. They
became virtual prisoners. They returned to find their families
scattered, their women stolen and carried away. %

In one year the six hundred Aborigines employed in the pearl
fisheries at Cossack were said to have been brought from places

2 McNab to Gibney, 3 November 1883. ACAP.
2 op.cit., Bain, p.16.
% Sholl to Col. Sec. Perth, 646, pp. 178-9, B.L.



between Champion Bay and the Kimberley, distance of several
thousand kilometres. 2°

Changes were made in the pearling industry after an inquiry into the
treatment of Aboriginal divers. In 187 1 the Pearl Shell Fisheries Act
had become law. Women were prohibited from employment and from
boarding vessels. 1t made little difference as the act continued to be
flagrantly broken.

With the introduction of diving gear, indentured Asians began to
replace Aborigines in the pearling industry. In 1872 eighty-four
Asians were employed on the north-west coast. ?® Within three years
the number had increased to 989. When the price of shell continued
to fall after 1875, these numbers dropped off, leaving only twenty-
four indentured men three years later. %

The largest of the West Australian pearlers was the London firm of
Streeter & Company. * As early as 1875, it had recruited six divers
and an interpreter from Yokohama *'. The indentured system enabled
naturalized pearlers to bring Japanese into the country.

Pearlers from Thursday Island and Port Darwin began coming to the
West Australian pearling grounds around the mid 1880's. J.V.Clarke
had sailed to the Torres Strait pearling grounds in the 'Amy' in 1876
and was to dominate the pearling industry for thirty-nine years. He
established floating stations with a mother schooner controlling a fleet

% McNab to Gibney, 3 November 1883, ACAP.

Z op.cit., Bain, p.22.

% C.P.D. Vol. 2 Session, 2 November 1905. p.4453/b.
% op.cit., Bain, p.29.

% op.cit., Bain, p.92.

% ibid.. p.108.



of luggers. *

Captains Erickson and Wood left Port Darwin for Cygnet Bay in
King Sound. In 1884 when news was received at Port Darwin of
their profitab le discoveries, two more luggers were sent to the west
with Japanese crewmen. **

The revised Law stipulated that indentured labour had to be
registered and covered by a written contract, completed before
embarkation from Asia. This was to prevent the earlier practice of
dumping old and sickly persons on the coast. The most important
clause in the Act stated that no ‘alien’ *could own a boat or be issued
with a licence for pearl shelling. *

Leading pearlers such as Captains Bedell, Mogg, Biddies, Brown,
Larcom and Clarke migrated to King Sound and other north westem
ports, taking schooners, two hundred luggers, and diving plants with
them. **With the arrival of Thursday Island fleets, the area became a
busy seaway after 1866. ¥

There were always risks. At the Eighty Mile Beach 140 men were
drowned during the cyclone of 1887. Competition between
Europeans and Asians for the pear | shells was keen. Legislation
favoured European pearlers who sent a petition to the Queen, asking
that the northern portion of the colony be excluded from the
application for self-government. *

% ibid., p.71.
® The vessels left 5 November 1884, arriving approximately 15 days later.Northern Territory
Times & Gazette, 25 April and 15 May 1885, Bain, p.92.

% Persons without naturalization papers stating that they were Australian
citizens.

% ' The Imported Labourers' Registry Act, 48 Vic. No. 25, 13 September, 1884, Bain, p.95
% K.M.Wood 'A Pioneer Pearler' Reminiscences of John Wood The Western Australian
Historical Society, Journal and Proceedings 2, 12, (1932), pp.40-46.

% op.cit., Bain, p.95.

% Dampier Despatch, 19 May 1904, Bain, p.73.
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At one time, the naturalized aliens (Francisco Charles and Ram
Sammy from Jamaica, Josef Manuel and Francis Rodriguez from the
Phillippines and John Chi of China), employed fifty-four aliens.
When the Surveyor General for the western colony visited the
pearling grounds in 1889, he was presented with a petition that only
Europeans hold licences. *

In 1889, the Thursday Island fleets were working on newly
discovered rich reefs and banks eight to ten miles out from the land,
and due north from a stretch of country on the Eighty Mile Beach
between Red Hill and Cape Latouche. “°

The far North West was one of the last frontiers for the colonizers.
After Alexander Forrest reported on his 1879 exploratory tour,
pastoralists began moving into the Kimberley, taking up huge areas of
land. “** The name honours the Earl of Kimberley, who was once
the British Colonial Secretary. The Dampier peninsula is roughly
triangular in shape. Its southern base from Broome on the west, to the
vicinity of Derby on the east, is about one hundred miles long. The
apex of the triangle would be at Swan Point. *

While the Emmanue Is took up large lease holdings along the Fitzroy
river to the west, the Duracks secured the grazing rights to the rich Ord
valley. In all, the tentative Durack-Emmanue | selections covered about
two and a half million acres, a comparatively small area to that over
which their respective interests would extend in the years to come. *

¥ Col. Sec. Perth to Res. Magistrate, Rogbourne, 5 September 1889, CSR 2609/89, B.L..
0 T.W.Smith to Col. Sec., Perth, 11 November 1889. CSR 3301/89 B.L. p.231.

“ Australian Encyclopedia 4th edn, (Sydney, 1983), p.25.

2 E Vaszolyi, in E.Brumby and E.Vaszolyi (eds) Language Problems, p.19.

. Mary Durack, Kings in Grass Castles, (London, 1981), p.210
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One of the longest cattle drives in world history took place in May
1883,when cattlemen set out to reach the Ord River by September
1885. The distance was several thousand kilometres. Early in 1886
Michael and John Durack sailed to take over the vast **

Kimberley estate their father had previously registered in their names.
Land in the Ord River district was stocked with cattle brought in by
Nat Buchanan, Donald Swan, “Sandy Maughter and Bob Button.

In 1885, four more stations began. The Ord River Station, Lissade Il
Station, Argyle Station and Rosewood Station.

The Premier, John Forrest, was of the opinion that the small selector
should not be allowed to hamper the large leaseholder by taking up
small fee-simple locations in spots where there was good water on
the large runs. In 1883, a committee had recommended that squatters
be entitled to renew their leases for a further term at the same rent as
was paid in the beginning .Kimberley. *" Pastoral leases were
gspproved in this fashion and this was an added attraction for settlers.

Another attraction was that the pastoralists claimed free labour from
the Aborigines who lived on their vast estates, and took possession
of them in the same way in which they took possession of game and

“ Mary Durack, Sons in the Saddle (London, 1983), p.2.

% Mary G Durack 'An Outline of North Australian History - From Cambridge

Gulf to the Victorian River, 1818-1887', The West Australian Historical Society Journal and
Proceedings 2, 12, (1932), pp.I-Il.

% p_M.Durack ,'Pioneering the East Kimberleys', The West Australian Historical Society, 2,
14,(1933), p.44.

4 Any Lessee inthe Kimberley Division had a reduction of one-half the rental due under the
Regulations, computed from | January, 1887, for the first 14 years of his lease if he have there,
within five years of the date of the Regulations, 10 head of sheep or one head of large stock for
every thousand acres leased. The Western Australian Year Book for 1886, p. 21.

8 p_M.Durack, 'Pioneering the East Kimberleys',p.2
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water.

At Yeeda Station, Hamlet Comish had welcomed the opportunity to
squat on thousands of acres of grassland. With four other young men
he formed the -Murray Squatting Company'. He then applied for
120,000 acres of land rent free for fourteen years. It was not long
before the 'Mary Smith' arrived in Beagle Bay with Hamlet Comish
and his party. He had brought 700 sheep and some horses. Their
welcome at Beagle Bay was a wide drift of sheep carcasses and bones
spreading from the shore, refuse from the last settler's landing. Their
neighbour was Julius Brockman who had acquired 400,000 acres south
of the Fitzroy River.

Hamlet Comish quickly stocked his land with 10,000 sheep, 45
horses, and 50 cattle. One employee was a convict who had escaped
from the Lacepedes Islands where guano was being mined. In this
context it is relevant that Western Australia was the last place to
which convicts were sent in Australia. When they escaped, or when
they were released, they too, had an impact on the Aboriginal society.
This man had been convicted of murder. He was employed by Hamlet
Comish as a shepherd, and became involved in incidents with the
Aborigines accused of stealing sheep.

When Anthony Comish was killed, Yeeda Station became the scene of
a tragic clash between pastoralists and Aborigines. Captain Walcott
with a party of police troopers held forty Aborigines in chains until the
alleged murderer was captured. There was a trial held on board a boat.
Guirella was sent to Perth, and executed. Those Aborigines found guilty
(S)g‘ killing sheep were sentenced to Rottnest Island Prison, near Perth.

* Irene Shackcloth, The Call of the Kimberley, Melbourne, 1950.
% ibid., pp.215-259.



13

Hamlet Comish had moved on within a few years. His station became
the property of another syndicate.

During the latter part of 1886, 5000 persons landed at Wyndham while
about 1500 landed at Derby, looking for gold at Halls Creek. This new
increase in population caused more racial tension. *' Punitive
expeditions were not unknown. When one of the Duracks was speared
near Wyndham, 17 November, 1886, a punitive expedition killed many
Aborigines in retaliation. 2

Sometimes new settlers mixed their pastoral and their oceanic pursuits .
On the northern shores of Dampier land , in and around Swan Point,
Sydney Hadley and Harry Hunter were among some half dozen
European settles.

With Harry Hunter and French)! D'Antoine, Hadley had begun dry
shelling along the coast of Dampierland in 1880. >* In the sheltered
creeks up the coast to Cape Leveque, then south into King Sound to
Cygnet Bay the luggers lay up during the cyclone season. The waters
round Cape Leveque teemed with a wide variety of edible fish, dugong
and turtles. > At each camp, Aborigines helped white men who
supervised them as they combed the reefs for shell and trepang to be
cleaned and packed ready for transit to Koepang.

Sydney Hadley had arrived in 1877. He was to be forty-six years on
the coast. In 1897, after 6 months on Forrest River Mission he
convinced the Aboriginal Protection Board he would be successful on
another mission venture. The 8000 acres of Sunday Island in the
Buccaneer Archipelago became the site of his mission from 1899-

*! ibid., p.39.

2 jbid., p.28.

5% Tapper's Inlet', "Thomas Bay', Cygnet Bay, Boolgin, are a few of the sites.

% M.Durack, The Rock and the Sand, (London, 1969), p.130.

% E.J.Stuart, A Land of Opportunities, (London, 1923), p.10. lvi op.cit., Bain, pp.188-191.
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1923. With Aborigines, he shelled the hundreds of reefs. When he left
there were 250 Aborigines on the island. *° The surrounding reefs
were fished out.

Harry Hunter took up leases of land, first at Lombadina, south of Cape
Leveque, then at a spot known to the people of the area as Boolgin
(Bulgin). A Frenchman, 'Frenchy d'Antoine' sometimes worked with
him, and sometimes he moved over to Cygnet Bay, where Harry and
Jack O'Grady had a small station. During the south-east winds,
the O'Gradys used their schooner, 'Minnie', to take wood and water
south, to luggers working the Eighty Mile Beach. *" They returned
with shell to Broome. The abundant smokeless 'red' mangrove of King
Sound, was eagerly sought by the pearlers for cooking on board the
luggers. 2.

The Broome Telegraph Office and Cable Station came into operation in
1889. The colony now had communication with England via
Singapore, India, Aden, Egypt, Malta and Gibralter. *° Therefore, by
1890, the European settlement of the North West coast of Western
Australia was well established. With it came the final dispossession of
the Kimberley Aborigines from their land. Aboriginal communities
began to disappear. Settlers took their water, their land, their freedom,
and often their lives. This change was justified by a philosophy of
progress, and a belief in the intellectual superiority of the Europeans.

Before the advent of Europeans, Aboriginal life was organised in
definite complex structures. AP.EIkin classified five Aboriginal systems
in Western Australia constructed on similar principle s, but with
considerable variation between them. They were Gariera, Garadjeri,

% op.cit., Bain, pp.188-191.

" ibid., p.14.

% Mary Durack, p.130.

% Newscopy from the Postmaster General's Department, Public Relations Officer, Perth. West
Australian, 16 December 1965, p. | 3a.
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Nyu Inyul (similar to the Central Australian Ara nda), Ungarimyi n
(north west Kimberley) , and Aluridja (the general name used for
Western Desert groups). * There was a discernible pattern of
Aboriginal tribal ownership of land on and around the Dampier
Peninsula.

As far back as 1669 to 1763, some of these tribes had contact with
Asian traders, like the Maccassans from Sumatra. The dried flesh of
trepang from the sea beds was a major export to Asia. On the
Kimberley Coast, the trade was called -Kayu Jawa'.

The issue of whose land whose law was intensified by differences in
culture. Before contact Aborigines of Australia were masters of their
land and spiritually alert. They had accountability to their elders for
communal resources. There was a detachment from material
possessions. The consumer society which appropriated their country,
depended on exploitation of natural resources. A policy of
development at all costs and the pursuit of wealth and material
possessions were of prime importance to the Europeans. This history
discloses the terrible cost to the original inhabitants of the impact of
incursion. After 150 years from settlement (1829 in Western
Australia), Government Policy with regard to Aborigines culminated in
the Noonkanbah Crisis (1979-1980).%

Australia is a wealthy country, with a third world country for
Aborigines within its shores. A very large number of personnel has
been sent by the Catholic Church for the last century to the Aborigines
of the Kimberley, West Australia.

8 A.P.EIkin, The Australian Aborigines (Sydney, 1938/1974), pp.71-76.

61 N.B.Tindale, Aboriginal Tribes of Australia: Their Terrain, Environmental Controls,
Distribution, Limits, and Proper Names, (Canberra, 1974), pp. 239-262.

62 5 Hawke & Michael Gallagher, Noonkanbah Whose Land, Whose Law.

Fremantle, 1989.p.21.
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One of the recent developments in the writing of Australian History is
the re-appraisal of Aboriginal-European relations. ® This is
applicable to the relationship between the Aborigines and the Catholic
Church which has played an important role in the

Kimberley. * Ixiv

To what extent, reflective action can enable critical consciousness in
the subdominant group to become a vehicle of healing, depends on
many factors. In the Kimberley, in the 1980's, the Catholic Church
has endeavoured, by the memory of shared events, to recreate the
circumstances of its presence in different places, in times past, in order to
enable new insights into the slow, and often painful process of
development. But a brief look at the vulnerability of the 19th century
Australian Church is necessary to put Catholic missionary efforts in the
Kimberley into perspective.

This survey is to introduce the hierarchical structure of the Church.
Though theology today stresses that the Vatican Council of 1962 turned
the pyramid structure upside down, so that the movement for change
begins at the grass roots, rather than at the top, the supportive function
of authority has given stability to the movement of the Spirit, and unity
to those members of the Church who were both called, and sent over the
last hundred years.

When philosophic reference is made to man as -homo raison’, -homo
faber', -homo socius' and 'homo convictus', it has implications for the
study of society. ® In the context of this book, the word 'religion’ is

8 H.C.Coombs, H.McCann, H.Ross and N.M.Williams, land of Promises,

Canberra, 1989.

& Brigida Nailon, 'Duncan McNab, the Pioneer Priest of the Kimberley' 1980. Unpublished
Document

& Reference made to concepts elaborated by Willem Zuurdeeg in An Analytical Philosophy of
Religion, (London 1959), cited by W.E.H.Stanner, On Aboriginal Religion, pp. 27,247.
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used to designate the realm of meaning which pertains to man's
convictions about ultimate reality, his perception of his position in the
osmos and his contingent relationship with supernatural and fellow
beings. ® Ina way, the book focuses on the Church in the Kimberley
as a microcosm of the whole, and provides a focus on the whole from
the perspective of isolation in the North West of Australia.

In governing, the Pope is assisted by Sacred Congregations, composed
of Cardinals with a Cardinal Prefect as head of each. The Sacred
Congregation of Propaganda Fide was founded in 1622 to supervise
and direct missionary activity around the world. Since 1967, ithas
been called the Sacred Congregation for the Evangelisation of Nations.

Mission territories are under its jurisdiction. In their ascending order of
rank, they are:

Prefectures Apostolic, headed by Prefects Apostolic,
who are Priests; °

Vicariates Apostolic, headed by Vicars Apostolic,
who are Bishops;

Dioceses, which are headed by Diocesan
Bishops; and

Archdioceses, headed by Archbishops. ®

The Bishop, as the visible principle and foundation of unity in a
particular Church, is the link in the communion between that Church
and the universal Church. ™

% P.Phenix, Realms of Meaning, A Philosophy of the Curriculumfor General Ed1lcalion,
(New York, 1964).

" Fr.Duncan McNab wrote M .A. after his name, presumably meaning Missionary Apostolic.
% The Kimberley Church was not called a Diocese until 1966.

% R.Wiltgen, The Founding of the Roman Catholic Church in Oceania 1825- 1850, (Canberra
, 1979) ,p.xxi

™ Constitution of the Church. Vatican 2. par.24.
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This episcopal office is called ‘diakonia’ or 'ministry".In it is enshrined
the mystery of Christ's presence in His Church, for it is Christ himself
who presides in the pilgrim Church through the ministry of his
Apostles and successors. It is therefore the Bishop who is the living
sign of Christ present in the Church, and of the Church present in the
world.

The first Catholic Bishop to take up residence in Australia, was the
thirty-nine year old Polding, who was consecrated 29 June 1834, after
being appointed Vicar-Apostolic of New Holland and Van Dieman's
Land. He took up residence in Sydney. It was an important event for
Australians. Prior to that they were canonically part of the Church of
Southern Africa and adjacent islands with their Bishop located on
Mauritius, an island in the Indian Ocean. ™

At the suggestion of Bishop Polding, Pope Gregory XVI founded the
Australian hierarchy, 10 April 1842. In the already existing
Vicariates Apostolic of New Holland, Tasmania and South Australia
, the Archdiocese and the suffragan Dioceses were conceived as
enclaves, and the Archbishop and two Bishops continued to serve as
Vicars Apostolic. "

The Prefecture Apostolic to the Aborigines of Australia, was given to
the Passionists, 12 June 1842. By 24 May 1843, they were
housed in the dilapidated buildings at the former penal colony of
Dunwich, usually referred to as '‘Cunwich Island’, but today officially
known as North Stradbroke Island. ™ . Fr.R.Vaccari had been
named 'Prefect Apostolic', which meant that the mission to the
Aborigines was to be an enclave in the Vicariate Apostolic of New

™ op.cit., Wiltgen,p.95.

2 ibid , p.353.
™ ibid.,p. 358
™ Map taken from O.Thorpe, First Catholic Mission to the Australian Aborigines.
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Holland, and thus not within Archbishop Polding's jurisdiction. The
latter objected to this arrangement, and eventually he was informed
that VVaccari's office as Prefect Apostolic would be automatically
dissolved if the Passionists were released from their commitment and
allowed to go to Perth. ™ The Passionists moved out.

Archbishop Polding's Vicar General, the Rev.J.Brady, made a
proposal that the Western section of New Holland be erected into a
diocese, and the Vicariated os Essington and King George Sound to
be governed by the Bishop of Perth, in virtue of his being granted
the additional title of Vicar Apostolic. This was decreed 4 May 1845
by the Congregation of Propaganda Fide. The Holy See retained the
right, even after all three territories had become dioceses, 'to divide
them and alter their borders as time and other circumstances might
require’.

Archbishop Polding submitted another map to Propaganda Fide, with
proposals for re-organising ecclesiastical divisions, by having the
Melbourne Diocese, and suppressing the Vicariate of King George
Sound. There was a new boundary for the Vicariate Apostolic of
7Eﬁssington, which became the Diocese of Port Victoria, 9 May 1847.

Those who staff mission territories may be drawn from diocesan
clergy anywhere in the world, but for the most part they come from
religious communities known as orders, societies, or congregations.
Before individuals or groups take up missionary work in a specific
territory, they need authorisation from the Pope, through the Sacred
Congregation for the Evangelisation. Subsequently these individuals
or groups are accountable for their missionary activity to this Sacred
Congregation, and through it to the Pope.

™ op.cit., Wiltgen, p.360-376.
" ibid., pp.368-393.
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As Mission territories develop, they are nearly always divided, thus
allowing for the creation of new mission territories. At times lhe new
territory is offered to the missionary group already in charge of the
parent mission, but it is not obliged to accept. This process of
dividing territories and reassigning them goes on indefinitely.

The Vicariate Apostolic of the Kimberley grew out of the mission
Fr.Duncan McNab struggled so heroically to establish on the shores
of King Sound. The Plenary Council held in Sydney, 1885, voted that
the Holy See be requested to establish a Vicariate in the region.

Fr.McNab's departure left no one to exercise jurisdiction in the new
Vicariate. The Cistercians did not want the responsibility of being in
charge of a Vicariate.

It was not until 1906 that an administrator was named, Bishop Kelly,
of Geraldton. Four years later when the Benedictines of New Norcia
founded their mission on the Drysdale River, the Abbot, Fulgentius
Torres was appointed Administrator Apostolic of the Kimberley. ™
After his death in 1914, the Vicariate remained without an
administrator until the appointment of Fr.Creagh, CSSR. He became
the first resident ecclesiastical superior of the Vicariate Apostolic of
the Kimberley. ®

The charism of authority in the Catholic Church has been an integral
part of the rationale of the people of God in the Kimberley, and must
be understood when studying the goals of individual missionaries.

" Acta et Decreta Concilii Plenarii Australasiae, 1885, Sydney 1887, pp.67-68.

" Mary Durack, The Rock and the Sand, (London, 1969), p.107.

™ Cerretti to Creagh, 4 July 1916

8 samuel J.Boland, Father John Creagh CSSR in the Kimberleys. West Australia, 1916 — 1923,
Unpublished. ADB®
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CHAPTER ONE

He also said, "This is what the kingdom of God is like ... " Mk 4:26

IMPLANTING THE CATHOLIC CHURCH
IN AN ABORIGINAL WORLD

By the late 1870's Perth was a small city. Its streets, its flowers and
shrubs controlled the appearance of the environment. Fr.Matthew
Gibney appreciated its difference after his visit to the north coast of
Western Australia with its vast uncontrolled areas of red earth and
pindan scrub stretching into the distance. ® Itwas fifty years since
the Swan River settlement, yet disturbing stories still drifted in from
the outback. -Fifteen Aborigines shot on the Murchison'! -Sixty-three
Aborigines killed between the De Greyand Gascoyne'l %

With his old Spanish Bishop, he had planned to help the Aborigines
in their need, and Dr.Griver had missioned him to sail on the
'Rosette’, 30 July 1878. For four months, in obedience to his
Bishop, he had explored new frontiers where Aborigines continued
to be evicted from their tribal lands, displaced by land speculators
taking up leases along the rivers.

There was something very wrong about the argument that British

8 D.F.Bourke, The History of the Catholic Church in Western Australia. Perth, 1979 p.143.
8 A.0. Neville, 'Relations between Settlers and Aborigines in West Australia’, T71e West
Australian Historical Society Journal and Proceedings, 2, 19, 1936. Footnote in Ch.2, p.43.

8 McNab to Gibney, 3 November 1883, ACAP.



22

sovereignty had the right to allllex all land, lease it or sell it to the
colonists, making little or no provision for the old inhabitants. ®

Fr.Gibney knew his Irish history. These things had been done before.
In the future he would do what he could to help rectify the injustice.
Fr.Gibney knew that the Governors of each colony had been given
the power to grant land to the original inhabitants. * But pressure
from land hungry speculators filled them with human respect, and
they abrogated their responsibility.

In each colony, those who had been given imperial power to alter the
situation, bowed to the strong will of powerful self interest groups
whose plans for exploitation and development were boundless. ®

The social predicament of settlers and Aborigines occurred at the
point of contact. There, Aboriginal dispossession of land and basic
rights created a strong demarcation between the dominant and
subdominant groups of colonists and Aborigines. The rationalization
of the minority group in the area of potential wealth, had a constant
theme, 'Whose land, whose law'! This was the Australia of the |
880's. It would be the Australia of the

8 Daphne C.Nailon, -How valid was Blackburn's judgement that the original British claim of
sovereignty extinguished all Aboriginal rights to property?' Unpublished Document.

% H.Reynolds, Frontier, (North Sydney, 1987), p. 180. H.Reynolds wrote of 'This Whispering
in our Hearts', as -guilt', saying, "l1lere were great advantages in believing that all Aboriginal
property rights disappeared in 1788. 111e British were able to gain by 'settlement' legal title... It
was the ultimate confidence trick ... The law which defended property provided no protection
for Aboriginal land. Although they were British subjects, 20-30,000 died under the foot of the
pioneer. Only a handful of whites were ever brought to trial for killing Aborigines."

% ] apologise that what is offered is less than what was asked, but the times are such that
concessions to Religious Bodies are watched with jealousy." Napier Broome to Gibney, Perth,
12 July 1888. ACAP.

8 p.M.Durack, 'Pioneering the East Kimberleys', T71e West Australian Historical Society, 2,14,
(1933), p.44.

% 5 .Hawke and M.Gallagher, Noonkanbah Whose Land Whose Law, (Fremantle, 1989).
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1890's.

The conflict generated by the debate affected Fr.Gibney at every
turn, but it did not determine his course. He had seen Bishop
Griver's New Year resolution effected. A letter was posted to the
Governor, 1 January 1979, asking for a 50,000 acre reserve on which
to establish an Aboriginal mission. But "not yet", had come an
answer from John Forrest, ¥ "wait for the report of the
Government's exploratory party". The two Catholic
Administrators waited in vain * Meanwhile 20 million acres of
good well watered country, named 'The Kimberley' after the
Colonial Secretary in London was made available to pastoralists in
huge leases.

By the end of 1879 Bishop Griver and his nine diocesan priests were
praying for an apostle, knowing that even he would labour to a great
extent in vain. Ithad been late in 1882 that Fr.Duncan McNab, a
Scottish priest from Queensland, agreed to come at the request of the
old Bishop. Fr.Gibney had felt a surge of relief as he watched
Fr.McNab made chaplain of the Rottnest Island Prison, April 1883.
%2 He saw Fr.McNab's theories on Aboriginal Education tabled in
the Legislative Assembly by May, 1883. * He agonized with the
missionary priest when he was refused access to 'Guirella’, an
Aborigine from the Kimberley who was hanged in Perth for killing a
pastoralist on Yeeda station, * and wept with him over the plight of
the sheep stealers being shipped from the Kimberley tropics to cold

8 Forrest to Griver, 21 January 1879, ACAP.

° Australian Encyclopedia, 4th edn, The Grolier Society of Australia, Sydney, 1983, p.25.
* The Western Australian Year Book 1886.

2 Fraser to Gibney 31 March 1883, ACAP.

® Notes and Proceedings of Legislative Council 1883. Paper 16.

* Frazer to Gibney, 14 May 1883, ACAP

© © © © ©
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winters in Rottnest Prison for long terms of imprisonment. %

Aborigines, and in some cases, squatters, paid for the land in blood.
Hamlet Cornish, the youthful leader of'The Murray.Squatting
Company" which was granted 120,000 acres of land, rent free for 14

years, % Hehad set out full of wonder at his good fortune, saying,

"Imagine, thousands of acres of grassland. and all a chap has to do is
march in and squat on it." He lost his brother. Guirella lost his life.
His companions lost their freedom, and may well have died on
Rottnest Island, like many others. ¥’

A new landing place at one of the Yeeda sheep wells was named
Derby. Yeeda Station changed owners. ® Hamlet Cornish and a
friend were contracted by Sir John Forrest to plot a track Southward
for the gyovement of cattle to La Grange Bay, with wells every 15
miles.

Fr.Gibney believed that Fr.McNab's apostolic call to the Kimberley
had become more insistent because of personal experiences both in
Queensland and Perth. *® He admired Fr.McNab's efforts to learn the
Aboriginal languages from the prisoners at Rottnest

Island. In his role as vicar to Bishop Griver he had encouraged
Fr.McNab's mission to the North West. From Fr.McNab's descriptive
letters he was conscientized about the sufferings of Aborigines
collected from different parts of the coast, to be trapped in the

% op.cit., Irene Shackcloth, pp.215 ff

% In 1837 Captain George Grey had described the North-West of Australia as a most beautiful
country, that must be as well watered as any region in the world! Western Australia, An Atlas
of Human Endeavour. (Perth, 1979) p.24

7 Malcolm Fraser, Colonial Secretary to Rev.M.Gibney, 14.5.1883, A.C.A.P.

% At the time it carried the most stock of any station in the district, 10,000 sheep, 45 horses,
and 50 cattle, and the property would eventually find its way into the possessions of Sir Sydney
Kidman.

% op.cit., Irene Shackcloth, pp.215 ff

100 Queensland Legislative Assembly, 29 November 1876.
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pearling industry at Cossack, of others outlawed in the ranges of
hills up the coastline, and of more working on stations on the De
Grey River. He read Fr.McNab 's recommendations that the
Government make Aboriginal reserves near the rivers rather than
where the stony ground had neither water, nor Aborigines. '*

Clear directions bad been given to Fr.McNab about his mission in the
following letter:

Perth, Il February 1884 Rev. Father McNab,

As | wish that a Mission to the Aborigines may be founded at
the Northwest part of this Diocese, where they are said to be
more numerous than in any other position thereof. and as you
came to this Diocese for said good purpose, | directyou to go
by the steamship 'Ferret’, which is advertised to leave
Fremantle 011 the !9th of this mol1th, and to land at "Cossack’
to reside for the present in that town, or at Roebourne, to
administer to the Catholics of that district, and to inquire about
the best place to found the Missionfor the Aborigines between
the Beagle Bay and King Sound, or about the River Fitzroy, or
in any other place where the Aborigines be more numerous,
and as far as practicable, remote from white settlers.

I expect from your zeal for the Christianizing of the
Aborigines thatyou will take great interest in this good
work, and report to me on the place, which after diligent
inquiry, you will deem most suitable for the object we have in
view.

As soon as I will be able to dispose of another Priest, I will
send him to labour in the same district or Mission.

01 McNab to Gibney Correspondence’. ACAP.
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For the present | will give £7 every month towards your
support or maintenance, and whatever support you will
receive from the white settlers.

1 will give you a letter in which | will state that I, their Bishop,
sent you to afford them the consolations of their holy Religion,
and exhort them to contribute to your support, as they are in
duly bound.

I am willing to give all the support that will be in my power
towards the foundation of the intended Mission to the
Aborigines.

May God bless and protect you.
+ Martin Griver

Bishop of Perth
102

For Fr. McNab, his destiny was clear. From Propaganda Fide in Rome,
Cardinal Simeoni had sent him to do what he could for the Aborigines.
1% There was no ambiguity about the extent of the field of his
endeavours. As a Catholic Priest he believed from experience that the
way would open up before him as he took the first steps.

The swell of the sea and the warm tropical breeze was balm to
Fr.McNab after the 'Otway' left Roebuck Bay in the Kimberley. They
moved up the coast, past beautiful beaches. The little steamship
waited for the tide to deepen the water before it manoeuved the
channel leading through the myriads of islands north of the point into
the entrance to King Sound. '® At Derby, as the tide receded, the

02 Griver to McNab, 11 February 1884, ACAP.
1% Simeoni to McNab, 12 August 1883, ACAP
104 McNab to Gibney, | April 1884, ACAP.
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little ship settled down in the sea of deep mud which formed the King
Sound when the tide was out. The marsh had not completely dried out.
Not a breath of wind. The tropical air hung heavy under a cloudless
blue sky.

Memories of his priestly life were with him, seminary training in
Rome; turbulent years in a Scottish ministry; parish life in Victoria
and mission work in Queensland ; travels overseas to Europe and
America in search of missionary groups. Now at the age of sixty-
four, he could be considered a bit old for this venture. Luckily he had
a strong assistant, pledged to stay on with him, a Gascoyne Aborigine
baptized at Rottnest Prison.

Fr.McNab watched as his horses were safely landed, and the last punt
with his goods and baggage pushed ashore.

Derby, originally a sheep well belonging to Yeeda station, was
separated from it by a long rough stretch of tidal terrain. The
Resident Magistrate of Derby had we loomed him, put a cottage and
the services of the police at his disposal, and pledged any other
assistance which might be necessary.

By the time he reached Yeeda, the sun had a bite in it. Fr.McNab
looked with dismay at the rash on his companion. Measles! There was
no doubt. They would have to turn back. The risk of infection for
others with no immunity was too great. Even the pack horses were
reluctant to retrace their steps to Derby.

Rather than go overland again, Fr.McNab arranged with a pearler, to
cross the King Sound by boat and be landed on Cunningham Point,
where he could be picked up a month later. But he found himself in
the wrong bay, thirty to forty miles to the north of his destination.
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He waited. The days and the nights of the month dragged on. He
missed the boat, or the boat missed him. There were plenty of fish
and crabs, and he had some supplies. '® He settled down to explore
and wait. Time is a different commodity in a tropical bay where the
climatic conditions affect all decisions and determine one's attitudes
to the environment. Perth was far away. It was another land.

Fr.McNab waited a long time for his promised companion. But at last
Fr.Treacy came to work with him. He told him that all the diocesan
priests had volunteered when news of his plight reached Perth. %

Prospecting for pearl shells around the King Sound enabled one
party without a licence to pick up over a ton of shell, return to Port
Darwin, sell it for £200, buy a ten-ton vessel for £300, apply for a
licence and return to work the waters of Cygnet Bay. Near Point
Cunningham they raised a large quantity of shell and purchased a 45
ton schooner which with three luggers constituted a nice little
pearling fleet. This was utilised to land passengers, horses, and
stores from steamers at Derby for the gold diggers.

During the latter part of 1886 about 5000 persons of all classes
landed at Wyndham, while about 1500 landed at Derby. In
November 1886 Patrick Durack travelled to the goldfields to collect
accounts from his store in the lively little town at Hall's Creek.

He was the first man to set up a store in East Kimberley, so all his

105 McNab to Gibney letters. ACAP.

106 Record 11 June 1885.

07 K.M.Wood 'A Pioneer Pearler' Reminiscences o,f John Wood The Western Australian
Historical Society, Journal and Proceedings 2, XI I, 1932. pp. 40-46.

108 p M.Durack, 'Pioneering the East Kimberleys' The West Australian Historical Society
Journal and Proceedings 2,X1V,1933.
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goods were allowed in duty free. '®  Many Aborigines were shot
by a police punitive expedition when his brother, John Durack was
killed about 150 miles south-east of Wyndham 7th December,

1886. 11°

This fulfilled a prediction by the exploratory party's scientist that
gold would be discovered and the few whites killed by Aborigines
would mean death for many of the latter. *** On a business trip to
Derby, Fr.McNab was caught up with the drift of prospectors
heading for the gold fields in Halls Creek and he joined them.
He felt that fear stalked the land. He realised that most of the trouble
lay in interference with the Aboriginal women. When the Aboriginal
men retaliated, there was no mercy. This land was for the taking, its
people went with it. It was an accepted colonial code. There was no
redress for Aborigines. They often only spoke tribal languages. To
them white law was a mystery.

112

In the East Kimberley in 1884, land in the Ord River district was
stocked with cattle brought in by Nat Buchanan, Donald Swan,
Sandy Maughter and Bob Button who was left in charge. ™ This
was financed by Panton with the aid of Osmond, a millionaire. In
1885, Ord River Station, Lissadell Station, Argyle Station and
Rosewood Station were established, so there would have been a fair
sprinkling of pastoralists in the vicinity of the gold seekers. ***

After his arduous journey back from the gold fields, and his witness

% jbid., P.M.Durack, p.30

10 ibid., P.M.Durack p.43.

1 ibid., P.M.Durack.

112 Durack, ‘The Priest who rode away' Westerly, November, 1962.

3 Mary G.Durack 'An Outline of North Australian History - From Cambridge

Gulf to the Victorian River, 1818-1887', The West Australian Historical Society Journal, 2 XII,
1932. pp 1-11.,
14 op.cit. P.M.Durack
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of the inevitable suffering and death brought by the pursuit of
wealth, Fr.McNab picked his way across the Pindan to his Mission.
It was burnt to the ground. Some said, "By Nimanbor!" Others said,
"By Pearlers". What did it matter? Fr.Treacy was gone! **°

The old missionary knew what to do. Others would come! On the
ruins of his three and a half years of effort, he believed his brothers
would build. He salvaged what he could and boarded a pearling
lugger heading for Darwin. The money from the sale of his horses
and the things he had salvaged was given to the Jesuit mission. '
By August he was in Victoria.

In Perth, Bishop Griver was dead. His place had been taken by
Fr.Matthew Gibney who was consecrated early in 1887. **' In that
year, it was recorded that the Catholic Church had been established in
the Kimberley. '

5 op.cit., Mary Durack.

16 Strele to General, 1887, AJAH.

17 Clark, M. (1980) "The Quest for an Australian Identity," in Clark, M. Occasional Writings
and Speeches, Melbourne: Fontana/Collins, pp.215-233.

118 Acta et Decreta Concilii Plenarii Australasiae, 1885, Sydney 1887, pp.67-68. (Editor's Note:
The Hirarchia Cattolica listed it each year as the Vicariate Apostolic of Kimberley, New
Zealand.)
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CHAPTER 2
"... A man throws seed upon the land. ." Mk 4:26

THE KIMBERLEY
WHEN THE TRAPPIST MISSIONARIES CAME

For Bishop Gibney, new frontiers had opened up for him in his public
role of administering his far flung diocese. He was well aware of the
existing social conditions in his colony. The complacency which
gripped the emerging pastoral elite, and indeed most of the colonists,
had not succeeded in cloaking his perceptions.

In Western Australia, the current popular opinion held was, the
Aborigines were better off if left alone, and they were dying out
anyway! John Forrest, rapidly rising to the peak of his political
career, had risked his popularity by publicly expressing some
sympathy for ""these poor old decrepit natives, almost dead,
wandering about our streets with nowhere to go."

During the debates on the Constitution Bill and the associated
Aborigines Bill in 1888, apart from this expression of sympathy by
John Forrest, there is no indication in the vital debates of 1887, 1888,
and 1889, of any provision which colonists thought should be made
for the Aborigines. The chief concerns were:

. the reputation of settlers and white interests;
2. questions of too much land being alienated for Aborigines;
3. the Ministry not being given charge of Aboriginal Affairs,
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which was being reserved to the Imperial Government;

4. the chance of sentimental English theorists interfering with
existing conditions ;
5. whether all the money it was proposed to

set aside was really needed for
Aborigines; and

6. whether the colony could get its constitution without yielding
on this last point.

In 1899, the Colonial Office, in London, insisted that the
Constitution Act provide that Aboriginal Affairs remain the
responsibility of the Aboriginal Protection Board rather than that of a
minister of the Crown, and that a minimum of 5000 pounds or 1% of
gross colonial revenue (whichever was greater) should be
appropriated annually to the welfare of Aborigines.

In Parliament, the fear was expressed that a Governor: 'imbued with
extraordinary views with regard to the rights of natives, might take it
into his head to set apart large areas of the very best lands of the
colony for the native population against the wishes of the voters.

The doubt was expressed that an Aborigines Protection Board was
really necessary when Aborigines were being fed and cared for in the
service of the settlers. *° Unpaid Aboriginal labour was always of
economic importance to the colonists. Convict labour ceased in
Western Australia in 1870. Free Jabour was seen as essential to white
enterprise in the early days of pearling, and permanently in the
establishment of the pastoral industry. By 1872, 350 Aborigines were
employed by 75 European pearlers. *?°

119 paul Hasluck, Black Australians, A Survey of Native Policy in WA. 1829 -
120 ibid., Hasluck.
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At the end of 1886, the total area of the Colony of West Australia was
an estimated 678,400,000 acres. Revenue paid from sales and rentals

was £51,890. This aspect of revenue from the sale of Aboriginal land
was the major reason why the Aborigines were subjected to a system
of dole and control'. The legislation ostensibly made to protect them

from the settlers, in reality secured the land for the pastoralists.

Pastoralists had begun coming in 1879. Patsy Durack went into
partnership with Solomon Emmanuel, a Goulburn banker and
landholder, to finance a further investigation of the area. The
expedition they mounted returned with an optimistic view of the
potential of the country, and the promoters decided to move in on
river frontages and rich natural pastures without delay.

The Emmanuels took up large lease holdings along the Fitzroy river
to the west. The Duracks secured grazing rights to the rich Ord
valley and began one of the longest cattle drives in world history
from May 1883, till September 1885 when they reached the Ord
River with half the original 8000 head . Early in 1886 Michael and
John Durack left by ship to take over the vast Kimberley estate their
father had registered in their names. **

In the Kimberley the rental for leases was in blocks of not less than
50,000 acres with frontage, and 20,000 without frontage. Conditions
for leases were:

For the 1st 7 years ... 10 shillings rental
2" 7 years 15 shillings rental
3" 7 years 20 shillings rental.

121 Mary Durack Sons in the Saddle, Constable, London, 1983, p.2.
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Any Leasee in the Kimberley Division had a reduction of one-half
the rental due under the Regulations, computed from the Ist day of
January, 1887, for the first 14 years of his lease if he have there,
within five years of the date of the Regulations, 10 head of sheep or
one head of large stock for every thousand acres leased. %

Kimberley pastoral squatters were entitled to renew their leases for a
further term at the same rent as was paid in the beginning. *#

The Premier, John Forrest, did not want small selectors to hamper
large leaseholders by taking up small fee-simple locations in spots
where there was good water on the large runs. By his policy
therefore, Imperial and State Revenue, with the pastoralists,
benefitted from the impoverishing of Aborigines, and it was the
pastoralists who became the legislators who imprisoned them under
so called 'Protective Acts'. Their positions were consolidated by
means of protective legislation which effectively put Aborigines into
a different category from white people. Landowners claimed their
land was unoccupied , and it was landowners who were the force
behind legislation. They wanted Aborigines either as cheap labour, or
out of the way.

From 1822 - 1897 control of the Aborigines had been nominally
under the British Government. Gradually the principles of civilising
and converting them to Christianity had been abandoned, and that of
protecting their physical well being was neglected. ***

Though in 1829 legal action against Aborigines had been prosecuted
as against Europeans, within twenty years a law had been passed

122 The Western Australian Year Book for 1886.

12 p M.Durack , 'Pioneering the East Kimberleys' The West Australian Historical Society
Journal and Proceedings, 2, 1936.

124 op.cit., Hasluck.
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allowing summary trials of Aborigines with an offence not punishable
by death. *** The 1886 Act claimed to provide for the better
protection and management of the Aboriginal Natives of West
Australia, and to amend the law relating to certain contracts with
such Aborigines.

In the 1887 session of Parliament, it was argued that the regulation of
employment by the 1886 Act had been ill-advised and the ideal state
had been when the Aborigines were 'well-fed, happy and contented in
uncontrolled employment on the stations'.

The 1897 Act would claim to further amend the Constitution Act of
1889, and for the better protection of the Aboriginal Race of West
Australia; The 1905 Act to make provision for the better protection
and care of the Aboriginal inhabitants of West Australia, in effect
made them State Wards with no right to own land.

The 1907 Electoral Act excluded them from franchise.

The 1936 Act to Amend the Aborigines Act, 1905, took away the last
vestige of freedom for missionaries.

The 1962 Act to amend the Electoral Act, 1907 - 1959 would not be
implemented in the Kimberley until 1971.

Aborigines in Western Australia, as recipients of 1905 'Protective
Legislation’, were effectively set apart from the general populace and
prevented them from acting as ‘citizens'. As 'state wards' they never
had the basic rights given to migrants such as the right to own land
or vote. The small minority who obtained Citizenship Rights, were

125 peter Biskup, Not Slaves Not Citizens The Aboriginal Problem in WA. 1898
- 1954, (New York, 1973), p.44.
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under special conditions, such as giving up their Aboriginality.

Since the Federation Constitution of 1901 had stipulated that they
were not to be counted in the population statistics of the various
states, and since the definition of what constituted an Aborigine
changed over the years, it is impossible to make sense of the
Statistics in successive Australian Year Books, even since 1967 when
the Referendum gave them the right to be counted and receive the
basic human rights given to any other citizen, there is an ambiguity
about statistical information on Aborigines.

Bishop Gibney may not have known all the legal implications of
'‘Native Title' as raised by the anti-slavery and missionary groups in
the 1830's and !840's in the House of Commons in England, or the
policies originating from arguments about international law put
forward by men like Buxton and Glenelg. These opinions had been
very unwelcome in Australia, although heard and implemented to
some extent in Canada, New Zealand, and later in Fiji **°

But Fr.McNab had informed Bishop Gibney of his efforts in
Queensland in 1876 to obtain land for individual Aborigines by
sponsoring three applications for homestead blocks of 640 acres each,
with contiguous boundaries. At the time, this was the least amount of
land being granted to newcomers at a cost of sixpence an acre, and
Fr.McNab had used it as a test case. There was no other precedent for
arguing that individual Aborigines be allowed to own land. The Land
Office bureaucracy could not handle the concept at all, for the
Aborigines have no money to buy. Fr.McNab argued that the
Governor had the power to grant the land without payment, for surely
the original inhabitants had more right to the land than aliens. The
case had failed after being tabled and discussed in the Legislative

126 Reynolds, The Law of the Land, (Ringwood, 1987).
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Assembly.

Only Aboriginal ethno-history, and archival documents provide
material for knowledge about the predicament into which the
indigenous race was plunged. The Aborigines quickly realised that
whites were interfering with their natural rights: stock disturbed their
hunting grounds and game preserves, therefore Aboriginal food
supplies had been diminished and become uncertain. Also, they could
no longer travel from one watering place to another and be certain
that on arrival there would be flocks of wild fowl to be snared. Nor,
when they desired a repast of snakes, goannas or other reptiles, could
they set fire to the first piece of well grassed country they
encountered. The stock holder used the billabongs for cattle and let
the Aborigines understand that it was at their peril they put a firestick
to it.

References from Fr.McNab's letters had convinced Bishop Gibney
that something must be done to right affairs. He took up his penin
1888 to write to the Colonial Secretary that to achieve anything of
lasting value for Aboriginal welfare a strong staff of missionaries or
anumerous community was needed. Cardinal Moran of Sydney
could successfully negotiate for a group of missionaries while in
Rome, if he had some reliable facts abOut means of support
through the Government. '*° This plea moved the Governor to act.
Bishop Gibney received an immediate personal answer to his request
for three concessions. *¥

27 |egislative Assembly, Queensland, 1876. Copy of all the Correspondence that passed
between the Rev.D.McNab and the Government, respecting the Aborigines, and the proper
mode of providing for them. See also, Notes and Proceedings of the Legislative Council 1883,
Paper 16. Letters from the Rev.D.McNab relative to the settlement and civilization of the
Aborigines of W.A.

128 Quarterly Report of J.Langdon Parsons. Government Resident for the Northern Territoly,
(Darwin, 1885).

12 Gibney to the Col.Sec., 12 July 1888. ACAP.

130 Napier Broome to Gibney, 12 July 1888, ACAP.
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Bishop Gibney's intuition bore fruit. His request for missionaries was
presented to Pope Leo XIl1I through Cardinal Moran, and the Abbot
of the monastery of -Sept Fons', Lyons, was to send men. **' There
had been a suppression of the community of " Notre Dame des Isles' of
New Caledonia, and a new community with some of the monks
would be created at Beagle Bay. Fr.Alphonse Tachon returned from
New Caledonia to France. At his arrival in Marseilles, he was
welcomed by the his Abbot, Dom Ambrose Janny, and Bishop
Gibney of Perth. They took themselves to Rome where they were
received in audience by His Holiness Pope Leo XIII. Fr Alphonse
then left with the Abbot to begin the Beagle Bay Foundation. *** He
had not returned to Sept Fons Abbey in Lyons.

After a 20 hour train trip to Brindisi, they boarded the 'Brittannia’, a
four masted sailing ship. By Good Friday they were welcomed in
Sydney by Cardinal Moran who accepted their letters from Cardinal
Simeoni and the Abbot of Sept Fons. He reminded them that the
Government expected ten men.

Later in the month, with Dean Martelli as translator, they were being
warmly welcomed by Bishop Gibney in Perth. He took them to
Subiaco and offered them a site on which to establish a monastery
before they went to the Kimberley. But the Abbot modestly
represented that this was not what they had in mind. So, within a
couple of days, after a quick visit to New Norcia, Bishop Gibney left
Perth with them, on board a boat bound for Derby.

131 Walter, Australien, Land, Leute, und Missionen, (Limburg, 1928), cf. Australia, Land,
People, Mission, (Lahn-Verlag Limburg, 1982) p.127.

%2 Bibliographies of the Beagle Bay Community from the Abbey of Sept Fons. Doc.5, ADB.
13 French Correspondence, TASF.
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At the end of May, when the mornings broke fine and clear in Derby,
they had arrived with Bishop Gibney. Neither man was used to the
saddle. Quite an important deputation had awaited the group.
Mr.Emmanuel of Liveringa Station, Mr.Martin of Lillmooloora
Station, and Mr.Gilbert Lodge, Resident Magistrate. They shared
their perceptions of the country with him, but Bishop Gibney was
conscious of the other side of the picture. There was a changed social
environment for the Aborigines. Aborigines in the Kimberley had
their creation dreaming, sacred places and cultic heroes. On a
comparative basis there were more Aboriginal languages in this area
than in any other part of Australia. *** There had been an efficient
system of Aboriginal education which had prepared children for
socialization processes. '*°

Now, the public opinion that Aborigines were a nuisance was

expressed by the 'strong and prompt measures' to be taken to protect
Kimberley settlers from “the treacherous hostility of the Aborigines'.
The settlers' complaint was simply that the authorities did not punish
the Aborigines severely enough for sheep stealing and pilfering. '*°

An increase of police depots and Aboriginal assistants had far-
reaching and tragic side- effects for the Kimberley tribes people.
Miserable processions of anything from twenty to forty natives,
suspects (never discharged), and 'witnesses', chained neck to neck on
their way to Wyndham, had become a common sight throughout the
countryside. Though the police did not always get the number of men
they hoped for, they frequently came upon groups of women,
children, and old people, either hastily abandoned on the approach of
the patrol or awaiting the return of their men from hunting or the

1% Western Australia.An Atlas of Human Endeavour, Education and Lands and Surveys
Departments of Western Australia, (Perth, 1979),p.24. c.f Australia, Land, People Mission,
(Lahn-Verlag, Limburg), 1982.

1% \W.Droste, in GWalter, Australien, Land, Leute, und Missionen, (Limburg, 1928)

1% op.cit., Hasluck.
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performance of some sacred ceremony. As the settlers were usually
on the lookout for likely young helpers, the patrols were thus able to
give them youths and young women to settle down well enough to
station life.

Such disturbance of tribal balance caused conflict among bush
natives who, deprived of their own wives, looked for substitutes
elsewhere, so causing endless trouble, with Aborigines killing each
other. ¥’

In reporting on the deaths of certain white men, a Resident
Magistrate, in 1881, had said that the murders were due to the theft
of the Aboriginal women, and this was supported by the Governor:
"Their women are surely as valuable to them as our flocks and herds
are to us; and so long as we outrage those feelings which human
nature has placed in a greater or less degree in even the most savage
breast, what right have we to expect that they will respect the
property of the aggressor."

The non verbal message communicated by eight Aboriginal prisoners
loading drays, and eighteen more road making in the heat of the day,
seared into Bishop Gibney's consciousness.

He recorded in his diary his first impressions of the Aborigines, and
followed with a description of their journeys (abridged):

They were linked to each other or to their barrows, with chains
passed around their necks and locked on the ankle - the bit of cloth
keeping the hot, heavy chains from the ankle flesh - the deep shirt

¥ Mary Durack, Sons in the Saddle, (London 1983).

1% A.0.Neville 'Relations between Settlers and Aborigines in W.A.' The West Australian
Historical Society Journal and Proceedings, (XI1X, 1936) Footnote in Ch.2. p. 43

%% Diary of Bishop Gibney as edited by Daisy Bates. ADB.
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collars between the iron collars and the skin of the neck. The four
new prisoners had never seen a white man until the policeman
arrested them for stealing sheep.

Mr.Lodge had suggested a week's travel to the Reserve, a week's
exploration, and a week back. I allowed another week. The horse
Mr.Morley had given me looked strong and healthy and there were
three packhorses. By 3 June all hands were busy with Constable
Daly in charge of preparations. Fr. Alphonse was not coming. He
was designated to look after the Catholics in Derby, and to learn the
language.

The evening we arrived at Yeeda Station, Mr.Rose described a station
out from Beagle Bay, owned by an Englishman who ran 14,000
sheep and 2,300 cattle. All the laborious work was done by
Aborigines. Also on Yeeda the Aborigines shore the 6000 sheep,
grew the vegetables and did the teamster work. | was pleased with
the progress of my small party, though the guide was sick.

The Fitzroy River was reached 6 June. Fr. McNab's Bay was just
north of Point Cunningham. The first guide was left here, and
another joined them for the trip to visit Hunter and Hadley's station
on the way to Beagle Bay. The journey of thirty miles was slow. It
took all day. Mr.Hunter received us kindly and entertained us most
hospitably. At his suggestion, we rested the following day while meat
was killed and salted for us. Mr.Hunter had about sixty Aborigines in
his employ. The looked well and were content. Beagle Bay opened up
before us, a beautiful expanse of water when the tide was in. When it
was out, vast sand bars.

On the feast of John the Baptist, 24 June, we returned to Beagle Bay,
and started for the head of the river running into the Bay.

At Yeeda, Mr. Rose promised to let us have six bullocks broken into
harness and yoke and team as soon as he reasonably could. Mr .Daly
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gave us two more, eight in all. On reaching Derby a note of thanks
to the magistrate brought him around for a meal.

The following day | applied for a pastoral lease of 100,000 acres of
land, off the Reserve, at Beagle Bay. | paid Mi: Lodge the £25fee.

Sunday, 6 July, Mass was celebrated at both ends of Derby.

Monday, goods were loaded on board the police cutter and the day
after Fr:Ambrose and Daly left for Yeeda at noon with two horses
and afoal. The police spring cart was lent to convey goods to the
bullock team. Mr. Lodge, Mr:Morley, and Messrs Johnson and
Yates, police constables, worked hard together to load the quarter
ton of j/lour and other goods. The boarding was at 5.45 p.m. We
floated with the receding tide, first close in then directed our course
to Point Torment where we anchored at 11 p.m. as the tide began to
turn. We hoped to have an easterly breeze which would bring us on
the returning tide to Goodenough Bay. We landed instead at Disaster
Bay.

The Aborigines had never shown us any hostile or unfriendly
disposition. Their camp was a pretty sight at night. Everyone had his
own little bright fire which he fed attentively so that there were as
many fires as natives, and they looked lovely at night. The men stood
their spears at their respective camps and left their shields and other
weapons neatly arranged just beside their camp. They generally
camped in lines, so that the fires were only a few feet apart. The
women camped by themselves.

By 31 July, Fr:Ambrose and Mr:Daly arrived at Goodenough Bay.
Most of August would be spent labouring to take the team of bullocks
through to Beagle Bay. | arranged with one of them who called
himself Caley, to show us round the neighbourhood, so we might
select the most suitable place. He came with Fr:Ambrose and me in
the morning.
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We were led about for six hours, and saw innumerable wells and
springs. | had never seen any like them before. They nearly all stood
higher than the surrounding ground, and filled to the brim. |
believed it was destined to become one of the prettiest of places. We
found two large swamps with such springs in them, one about 400
acres and the other 200 acres. They would grow vegetables of
various kinds, and tropical plants that required much moisture.

15 August, Feast of Assumption. | recommended this mission to the
Blessed Virgin Mary and placed it specially under her protection.
The country was chosen near Ngarlen, but not the place for the
house or camp. Ngarlan was about eight miles from Bunguaduck and
seven miles from Kirmel, Beagle Bay.

On the feast of St.Bernard, the principal patron of the Trappists, 20
August, the mission was dedicated to the Saint. Fi:Ambrose had the
names of sixty residents in Yemering alone.

29 August, the party with the dray started for Ngarlan.

2 September, when 1returned from Bunguaduck, the Abbot told me
that they came here to establish themselves, and if the Bishop
thought it was the will of God they would do so. My belief was fixed,
so that settled the matter. Abbot Ambrose expressed his fears about
the means of support until the ground began to produce. My answer
was, "God will provide, and I will not see you hungry. "I thanked
God it was settled. The work was done.

Later generations would remember Bishop Gibney as 'The Father of
Beagle Bay Mission'.
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CHAPTER 3

-...night and day, when he is asleep,
when he is awake... " Mk.4:27

MONASTERY OF " NOTRE DAME DU SACRE COEUR'

The story goes, that in the monasteries of old, day followed day, with
increasing regularity. The rule was always the same, everything went
on, today as yesterday. "NOTRE DAME DU SACRE COEUR' was
the name Bishop Gibney chose for this new p lace of monasticism.

Fr. Alphonse Tachon thought the name apt for a place of nurture and
new beginnings . It would not be with money that they could do
good here. It would be through humility, sweetness, patience,
penance, prayer, and ardent and sacrificial love such as came from
the Sacred Heart of Jesus and his Mother. 9 He had spent more
than a month with the welcoming tribe at Goodenough Bay, waiting
for the Abbot to come overland. This tribe had wanted to keep the
missionaries. He had found them honest. There was great love
between the parents and children. Nearly every woman had a little
child which she carried on her hip.

Polygamy was practised, and each old man usually had four wives,
some of whom were very young girls. The women were often sisters.
This would be a big obstacle for conversion to Catholicism. Men,
women and children were nearly all completely naked. They had
only a little bit of material as big as a hand, which they attached with
a cord made out of their sleek hair. They were well formed with

10 Tachon to Janny, 8 October 1891. TASF.
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slender limbs and bad deep set eyes which gave them a hard
appearance. All had contact with Englishmen and many of the youth
were absent on pearling boats. Their languages were difficult and
each group of languages had five or six families which were dialects
of the mother tongue.

Fr. Alphonse was determined to learn the language of the place and
to have catechism and prayers in it. Ten times a day he was asked
for tobacco and something to eat. He believed that the people had to
be fed, clothed, and given tobacco, or the missionaries would get
nowhere. There was so much to do. They had barely touched the
surface. Communication depended on a passing policeman, or
pearlers who lay up in creeks, about eight miles away.

Fr. Alphonse had the beginnings of a little religious community in
the making. Unlike New Caledonia, there were two postulants here
already, Cornelius Daly, and James Montague.

A temporary monastery was constructed of wood beams and rafters
was with large sheets of bark stripped from paperbark trees. It had
been erected by the two Priests, Br.Daly and the men. About twenty
by three metres, it had twelve small cells and a large room
surrounded by a large verandah. The Church had been built of the
same material, and adorned with a little cross. **

When Fr.Duff from Perth, visited, June, 1891, Fr.A Iphonse had
prepared the meal. Under the scanty shade of a gigantic, aged, tree,
the two lay brothers, about thirty men, women and children, and the
visitor ate in the open air. At sunset everyone assembled when
Fr.Alphonse blew the horn to say the Rosary and sing hymns which

¥ French Documents from TASF.
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he had translated into Nyulnyul. *** The young chief, Felix, took a
great interest in the singing.

Fr. Alphonse saw Br.Daly as a good worker. Before his brother had
gone to settle further inland, Daly's share of the cattle were left at
Rose Station, so that they could be picked up at any time. The
Missionaries found it difficult to get labour. It was said that the
pearler, Tommy Clarke, had all the young men as far as Carnot
Bay, or Roebuck Bay, signed up. Fr.Alphonse believed that the
catechumen, or neophyte, must be completely free, but his original
workers had persevered at the mission. When there was only
tobacco from the garden, Fr.Alphonse had told them they were free
to go into the bush, but they stayed on.

Since the Abbot bad left for France, the mission had bought nearly
two tons of rice, one ton of flour, seven or eight bags of sugar, a big
box of tea, boxes of tobacco (ninety for the year). In storage was a
box of pipes, two boxes of cartridges, an unfinished drum of salted
beef, and about sixty kilos of salted emu meat.

A deep spiritual relationship formed between Felix Gnobodnor and
Fr.Alphonse Tachon. It was Felix who brought in a big bag of game
every day. Sometimes there was a kangaroo in the morning and two
emus in the evening. Fr.Alphonse wanted to avoid destroying
Aboriginal culture. It was possible to extend the Aboriginal
infrastructure of the community. Fr.Alphonse was aware, that
because of missionary concern to promote their welfare, Aborigines
could use them to provide an essential bridge between the two
cultures. The religious change which occurred at Beagle Bay was
linked to a cultural exchange between Felix, the decision maker for
the Aboriginal community, and Fr.Alphonse, the representative of the

142 Duff to Gibney, 1891, ACAP.
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Catholic presence.

Aboriginal religious practice allowed for the exchange of ceremonies.
When religious conversion occurred, it was possible for the
Aboriginal community to retain its identity, by adding to, rather than
replacing traditional religious practices. The relationship between
Felix and Fr.Alphonse grew deep enough for this exchange. There
would be selective adaptation on the side of Felix from the ideas
proposed by Fr.Alphonse. It was appropriate for Felix, as an Aboriginal
leader to seek to increase his participation in, and his ownership of
new rituals. Since Aboriginal culture did not separate religious beliefs
from other social domains, there was no need to change his world view.
His tribe came with him to share the Church presence.

By the beginning of 1892, Mr.Hunter had gone bankrupt . Bishop
Gibney arranged with Captain Harry O'Grady and Br.Cornelius Daly
to take possession of the pastoral lease, the pearling plant, the
buildings, chattels, cattle, sheep, horses, and fowls. The 'Water Lily'
was unseaworthy, but the men believed that Mr.Hunter had acted
towards them honestly. The 30 ton schooner, 'Jessie’, was complete in
everything except the small boats which were unfit for use. **

Fr.Alphonse lost no time taking a trip on the 'Jessie' to Roebuck Bay
from where he could telegram the Bishop in Perth, and send
correspondence to Singapore. He took another trip to Lacepedes
Islands, about 30 km from Beagle Bay, and they had found fifty
turtles. > At the mission they had built a great artificial lake
surrounded by a fence. The females had laid seventy eggs. As well as
tender flesh like veal, each turtle gave two or three bottles of oil

3 Remy Balagai from Sandy Point, interviewed by Fr.Francis Huegel,
SAC, at BBM.

14 O'Grady to Gibney, 24 February 1892. ACAP.

1% Tachon to Abbot, 19 May 1892.
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preferable to olive oil. On the islands there were innumerable wild
birds which lay big tasty eggs.  There were thousand s of tons of

guano.

In 1829, a letter from the 'Melbourne', mentions a new contingent of
monks from France. After they arrived, Fr.Alphonse found that he
was still the cook. The newcomers were nearly all sick with colic,
fevers, and sore eyes. Some of the luggage crates had been mislaid in
Singapore. After transporting the goods from Beagle Bay, Br.Daly
and the men had gone with Fr.Anselm and Br.Etienne to Lombardina
to muster the cattle and bring them to the mission. This had taken
nearly a month. The cattle and goods were transported by the 'Jessie'
in four trips. The cattle with horns came overland in five days. Itwas
due to the expertise of Br.Daly that the mission herd continued to
flourish. Sunday, Father Anselm had celebrated Mass on the back of
a cart.

The two postulants had insisted on taking the Brothers' habit.

Br.Bonaventure lent his to Daly and Br.Felicien lent his to James,
and they were received into the Order on the Feast of the Sacred
Heart. Daly had been a postulant for twenty-five months, and
Montague already a year. They had received the names of Br.Xavier,
and Br.Jacques. Brother Xavier was in charge of the cattle, sheep, the
working bullocks and the carting. Br.Jacques organized and directed
the men's work, distributed tobacco, milked the cows, and each
evening prepared a bread that the cook baked the next day.
Br.Francis took charge of the Sheepfold. Fr.Alphonse directed and
watched over the cooking, prepared his Catechism, some instruction,
and studied the language. The Abbot busied himself with carpentry
and building of fences, because the dingoes had attacked the sheep in

148 Janny to Wyart, 11 March 1892.
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packs, dispersing and Killing them. The government paid for each
dog's tail collected. Ithad not been possible for the monks to follow
regular spiritual exercises mainly because of sickness. It was
doubtful if the strongest would be able to follow the meatless regime.

For Abbot Ambrose, the whole enterprise was quite above human
power. He deplored Aboriginal customs. He complaine that they were
passionately addicted to passing entire nights at the corroborees,
sometimes three or four times a week. Fr.Alphonse had told him that
the people had a body of religious beliefs, or doctrine. They believed
that the material and physical world had always existed and would
always exist. The world and men were, if not governed, at least
watched over by beings above nature. There were many of these but
the greatest lived in Disaster-Bay. He was almost all-powerful, old and
young at the same time, covered in blood which rendered him
magnifient and shining. His eyes flashed and threw piercing spells and
death on evil ones under the shape of worms which poured out from
his eyes. The great sorcerers alone were able to see him, and Felix
claimed to have done so. It was to appease these superior beings that
they made corroborees, painted their bodies, made a din, and above all,
shed and drank blood.

Abbot Ambrose left the mission behind to take the 'Jessie’ on the first
stage of a journey to Perth. He intended to discuss mission policy with
Bishop Gibney. The latter had expressed his ideas to the Governor in
1893. He questioned the advisability of using the squatters as the
channel for distribution of food and blankets to the Aborigines. This
practice was substituting the national dole for the wages due to the
Aboriginal labour on the stations. Bishop Gibney had attacked the
complacent acceptance of the colonists that the black race was to be
effaced by the Europeans. To his mind, this philosophy was
repugnant to humanity and dangerous to the community thus relieved

M7 Janny Wyart, 12 July 1892. TASF.
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of its responsibility.

He had argued that the welfare of the Aborigines would be primarily
affected in their preservation. The best guarantee would be the
judicious expenditure of the annual subsidy. He attacked the unequal
distribution of such monies with the Anglicans receiving more money
for fewer Aborigines. *

With regard to education on the Mission, Bishop Gibney advised the
Abbot, that Fr.Alphonse teach in French in which he was proficient,
instead of English, and that they get French Sisters to educate both
boys and girls. It was said that New Norcia's results had suffered
from the lack of women in their mission effort. The Bishop also
wanted the Abbot to accept the responsibility and the duties of
Vicar Apostolic of the Kimberley. The Abbot was reluctant. He had
not heard of a precedent in other monasteries. He did not want the
responsibility. While Bishop Gibney lived, and he was superior of
the Mission.

There was no need for change. There would be time later, to create
another person Vicar Apostolic.

On his side, the Abbot was aware of many changes in his order.
Before 1892, the Reforned Cistercians (Trappists) had two
Congregations which wanted to reunite, and also two smaller groups
of monasteries. The larger Congregation of twenty monasteries was
the strictest of all of them. The Abbot of Sept-Fons presided over the
smaller group with houses in China, Palestine, South Africa and the
East Indies. Pope Leo XIII summoned community leaders to Rome.
Among these were thirty-four mitred abbots.

8 Gibney to Governor, 2 January 1893. J.T.Reilly, Reminiscences of Fifty Years in Western
Australia.( Perth, 1903). pp. 419-429.
15 Janny to Wyart, 7 July 1894. ACAP.
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The three larger Congregations of La Trappe, Sept Fons and
Westmace had united. All the essentials of the Cistercian life were
incorporated in the rule of Strict Observance. The name -La Trappe'
had been dropped from their title. The Pope had insisted that they
acquire a sound theological basis for their lives of prayer and
contemplation. He also asked for foundations in Mission territory,
and that an orphanage be founded at the monastery of EI Althroun in
the Holy Land. **°

Abbot Ambro se had felt obliged to mould the monks at Beagle Bay
in the tradition of strict observance rules. When the monastery
buildings were finished in November 1883, the rule commenced in
earnest. The community rose at 2 a.m., said Office and Meditation
until 3 a.m.; the Brothers went to milk till 4 a.m., while the Fathers
continued the Office; all attended Mass; after Mass the Brothers
worked till 6 and the Fathers said Office; breakfast 6 a.m.; Work till
10.30 a.m.; visits to the Blessed Sacrament; reading in Chapter; 12
noon, Angelus, then dinner; siesta till 2 p.m. ; Office till 2.30 p.m.;
work till 6 p.m.; Meditation, quarter hour, supper, pious lecture in
Chapel; Compline, night prayers, examen in Church, Salve, Angelus;
8 p.m. to rest. It was a life complete in itself.

Back at Notre Dame du Sacre Coeur, a sad accident had broken the
harmony. The shepherd brother, Francis of Assisi, fell into one of
the many springs, 29 January 1893. He had wanted to go swimming
and missed his footing. The water was a good three metres deep. It
was necessary to bury him quickly.

Father Abbot left again for France to confer with the Abbot General
on the subject of the foundation. His visit resulted in a letter written

150 T Merton, 71ie Waters of Si/oe, (London, 1976).
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in Spanish by Fr.Maria Sebastianus Wyart OCR, from the Cistercian
house in Rome. He asked Bishop Gibney asking for a solution to the
problems put forward by Abbot Ambrose. The latter wanted the
Kimberley monastery closed. He had reported that there was no hope
of converting anyone, there was little hope of recruitment, there was
no sure financial assistance, and with the added unfruitfulness of the
soil and the poor crops, even the life of a Trappist was unbearable. ™
Cardinal Moran advised against withdrawing the five priests and six
lay brothers from the Kimberley. **

At the Chapter of 1894, Abbot Ambrose again tried to resign from
his post He knew that Fathers Anselm, Jean Marie, and Alphonse,
and Brothers Etienne, Felicien and Bonaventure had been unable to
agree on a suitable superior to replace him. He had again submitted
the resignation to the Abbot General, but was told to return.

As missionary, Fr.Alphonse Tachon, was more attuned to the needs
of the people at the mission. There were fourteen boys attending the
school and five girls. All were over six years. Br.Xavier Daly, in
his capacity as a Protector of Aborigines had written to the
Secretary of the Native Protection Board asking that cash be given
in preference to goods in bulk, because the mission schooner sailed
only once every three months to Broome, and they had to pay for
storage at Streeter's store. His request had resulted in a smaller
annual sum instead of the requested per capita allowance. ***

5L Wyart to Gibney, 27 October 1893. ACAP.

%2 Undated document of 10 pp. in French from TASF mentions a letter, Moran to Wyart, 15
January 1894 to dissuade recalling of the mission community. ACAP.

155 payments were temporarily suspended because Mr.Streeter had informed the Board, that
numbers were incorrect. Aboriginal Protection Board to Daly. Undated. ACAP. Note: In 1894
Streeter was nominated to stand against Alexander Forrest in the elections. Forrest defeated
Streeter (53-28 votes) only because the Thursday Island and English men in the pearling fleet
were not eligible to vote.
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The Catholic community of Western Australia had felt shame at a
widely publicised story condemnin g the Mission community for
wanton destruction of turtles on the Lacepedes. According to
H.C.Howe, this was typical of the lying and unfounded attacks to
be launched on the Beagle Bay Mission from time to time. The
mission men took the whole turtle since they ate the meat as well as
the eggs. So did the Japanese. It would have been the Malays who
ate only the turtle eggs, who would have disembowelled them and
left them to die after taking the eggs. ***

The Abbot had returned from France with Priests and Brothers:
Fathers Ermenfroi, Bernard, Marie Joseph, Narcisse, and Emo;
Brothers Antoine, Joseph, Francisque, Placide, and Jean. Bishop
Gibney had been delighted with the number of new men, and asked
that they look after the spiritual welfare of all the territory.

Abbot Ambrose wrote to Bishop Gibney of a community of nuns who
had volunteered to come, German sisters from South Africa. He had
again written home to France that he no longer had the health, nor the
courage to be in charge, and had asked for a substitute to take his
place.

Abbot Ambrose had been on the 'Australind’ with the contingent
from France when it had pulled into Roebuck Bay in 1895. Among
other passengers and goods, it had put ashore the little Spanish
Priest, who had sadly said goodbye to the group of religious
travelling with the Abbot to Beagle Bay. He was Fr.Nicholas Emo, a
novice. His Abbot in Sept Fons had promised to let him live and die
in Australia on behalf of the natives. Now, without a penny in his
pocket, he was landed. The ship sailed off This was not what he had

154 Correspondence H.C.Howe to Mary Durack after the publishing of The Rock and the Sand
in 1969. ACAP.
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in mind. Fr.Nicholas had been in the Priesthood for a long time in the
world. Though only a novice at Sept Fons for a year, he was mature
and experienced in his priestly duties.

The Abbot had asked Bishop Gibney to give Fr.Emo authority to
exercise his priestly faculties for the Manilamen in Broome. He was
destined to become an itinerant missionary. He would move in and
out of all the foundations of the infant Church. His bones would
eventually lie on a Lombadina sand hill. ™ The Broome
'Animarum’,

written in Spanish, in Fr.Nicholas's neat hand, discloses some
interesting facts about Broome's Catholic population in 1896. The
majority were single Asiatic men between twenty-five and thirty-five,
employed on the pearling boats. A typical entry was No.178.

Tomas Puertollano Pamfilo, de 28 anos de edad, soltero, natural de
Santa Cruz de Marindoque, Prov.a de Mindoro (Filipinas), hijo de
Victoriano Puertollano (difunt..)y Barbara Pamfilo, vecinos de
Santa Cruz. Es matelat del 'Gessy de la Mission de Beagle Bay.
CnCm todos las sababos. **°

In Beagle Bay, Fr.Alphonse was challenged by the attitude of the
'last to arrive'. The Spanish novice, Brother Nicholas Emo seemed to
be getting on more quickly in his efforts to evangelize in Roebuck
Bay. He not only had his mission to the numerous Filipino Pearlers
who spoke Spanish, but had announced his intentions of baptizing
about thirty or forty Aborigines to begin with. Also, old Father
Joseph was full of zeal as he prepared to go to Wyndham. The
challenge for Fr.Alphonse was to reconcile certain Aboriginal
practices with Christianity . Grappling with what he saw as moral
problems for those being instructed for Baptism, Fr.Alphonse

% Lombadina Chronicle. ADB.
1% Allimarum ADB.
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Tachon began writing to his predecessor, Fr.Duncan McNab, asking
for his advice as to what course of action he should take. For
example, two of his students, Joanny and Yolk, had been circumcised
and had taken part in the ceremonies which followed.

Fr.McNab, in Richmond, Victoria, tried to get clerical advice on the
matters raised, for he felt his experience was inadequate. He wrote
long letters to Fr.Alphonse to give the content of his own method of
religious instruction, his ideas about ownership of property,
polygamy, the law of the land, marriage , education and corrobories,
hiring for work, instruction and prayers, doctrine and language,
education, and the attitude of the Melbourne Synod. He had
encouraged Fr.Alphonse to get more Government support for
educational programs and training.

With regard to Baptism, Fr.McNab wrote: "What may be done in
Tonga is no rule for you!"

"If an Aborigine is well instructed and promises to renounce certain
customs, and you believe him to be sincere, he may and should be
baptised. The grace of Baptism might enable him to keep his
resolution and promise.” **’

Fr.Alphonse Tachon was encouraged to proceed with preparation for
group Baptism. The day finally came in Beagle Bay, 15 August |
896, when the names of twelve new Christians were recorded: Joseph
Santamara, born 1874; Joachim Friday, born 1870; Pierre Telediel;
Edmund Palelbo, born 1876; Louis Wanaregne, born 1879; Narcisse
Wanaregne; Malgen; Jacques Tiarbarbar, born 1875; Remi born
1883; Sebastian Kalbokarbar born 1885; Leon Palsmorebon; and
Patrick Wardiebor; born 1876. *®

57 McNab to Tachon Correspondence 1895-1896. SIAJ.
%8 Bay Baptismal Regista ADB.
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When 23 Aborigines had asked to be instructed for Baptism, at an
open meeting, Fr.Alphonse was faced with a changing situation.
Felix was among them, but he had a broken heart, for he must send
away one of his wives. He gave the youngest of his wives to his
brother Henry. Felix was baptised in 1897 by Fr.Alphonse. His
godfather was Thomas Puerto llano. Among other early Christians
were Emmanuel, Augustine, and Leonie Widjie.

When Fr.Nicholas Emo had been in Broome for awhile, he began to
wonder if, by mistake, he were in an ante-chamber of hell. Nothing
more unlike the monastic life, to which he had committed himself in
France, could be imagined. He tried not to see the promiscuous
lasses who were visiting the camps of the lugger crews and making
themselves available to all comers. They were cause of constant
fights among the Filipinos and between the Filipinos and Malays.
There were also the 'coquettes’, those girls who were more selective,
generally the more attractive. Fr.Nicholas soon found that spotted
reputations did not interfere with marriage prospects. He devoted
himself to enable family life to survive among the coloured
populace.

From his first appearance in town, complete with habit, cowl, and
cross, he had been regarded with respect, which grew to esteem by
the White Protestant population, and by the coloured population
other than the Filipinos, who accorded him the respect given to a
priest of any denomination. His dignity and simplicity were at all
times impressive. The stone cross which he set up was one of
Broome's earliest monuments. When he had landed with nothing, he
had to throw himself upon the charity of others. He obtained a tent,
land on which to pitch it, and he had a church. Itwas easy enough to
erect a bough shed behind it for shade, and this was his room. There
was plenty to do.
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After a little time, being dependent upon public charity, Fr.Nicholas
was able to open an orphan school in order to gather in the
Aboriginal children, as well as some half-caste girls.

The Abbot from Beagle Bay then commenced to give assistance in
the way of provisions, and with this help, for the next three years,
Fr.Nicholas succeeded in supporting thirty- seven children and
adults, and in paying a small salary for a school mistress. She was a
half caste woman married to a Manila man. Because she had spent
some of her earlier years at Broome, she had considerable influence
and sympathy with the Aborigines, especially among the children.
He gave her and her husband, who was his sacristan, the title of half
of one of his allotments of land, and paid her £3 per month. He saw a
good deal of her and judged that she was a good, pure and
trustworthy woman.

In 1897, the West Australian Government constitution had been
granted by the Imperial Government. The control of the Aborigines
was handed over to the West Australian Government by the British
Colonial Office, which had stipulated that 1% of the revenue of the
colony be granted to Aboriginal welfare and education. At the time,
this was nearly £30,000. Within a year, this would be reduced to
£5000, and any such other amount as Parliament might choose to
vote. A sub-department was set up to manage native affairs.

This Aborigines Act of 1897, which was an amendment to the
Aborigines Protection Act of 1886, removed equity in educational
opportunities for Aborigines as compared with other Australians in
West Australia. Because at this time, Aboriginal education became
the responsibility of the Aborigine s Department, later Education
Departments were able to evade responsibility for Aboriginal
children. This legislation enabled white parents to have Aborigines
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and half-castes removed from State Schools when they so wished.

As part of a report on the Kimberley Natives to the Aboriginal
Protection Board, Mr.George Marsdon described Fr.Nicholas's
Broome Mission. He began by saying that there were ten girls and
three boys, all well clothed, healthy, and that the food supplied to
them was sufficient. They attended school and chapel twice daily.
Fr.Nicholas stated that the conduct of the children was good and that
he had no trouble with them, that five adults had been converted and
three of the women had been married. Then Mr.Marsdon added a
short note: Report says that the women are offered to the Malays by
the Matron, but | scarcely credit it. These people who have told me
these things have not seen it themselves. **°

The Secretary of the Aboriginal Protection Board forwarded the
report to Bishop Gibney asking for any remarks he might have to
make on the subject of the Roman Catholic Mission School,
Broome. A reply was sent assuring the Board that a great deal of
care was taken in the selection of the matron of the Aboriginal
school in question. In Broome, Fr.Nicholas asked for references
from the local doctor, Mr.Brownrigg, and the police sergeant,
Mr.Thomas,for his school, and forwarded a supporting letter signed
by 27 Broome residents, 26 August 1897.

Fr.Nicholas wrote his explanation of the situation in Spanish, | August
1897, to Bishop Gibney, saying, "There were children with no one to
care for them on the Broome streets. One gentleman had sought
admission for five half-castes of both sexes. When | have room, there
are three more Aboriginal boys. Many Aboriginal boys and girls who
are roaming about would be able to attend to school and classes if my
school is a success. Manilamen of reputable character are willing to

1% Marsden to Secretary of APB, 11 March 1897, ACAP.
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marry two of the grown-up girls, as soon as they are of marriageable
age.

But, the whole affair of the slanderous note had done a great deal of
harm. It had been a major setback. Finally, disgusted and
disheartened, Fr.Nicholas let the school go, asking the European
ladies in Broome to take the older girls into service. He kept with
him , and continued to support , the older boys, and the younger
children. *®°

In Disaster Bay Fr.Jean Marie and Fr.Narcisse had established
another little mission. Originally they had gone to put cattle there,
and then a mission started for those families who came each year to
pass some time there. The first two baptisms of people in danger of
death, were entered in 1897. Within a few months, the number had
grown to twenty. Eight children were being cared for.

In Beagle Bay. Fr.Alphonse had baptised twenty-four people and
celebrated five marriages. Thirty children were being permanently
cared for. Fr.Alphonse lamented the plight of the women, and the
need for religious women to help them. The Abbot had gone again to
France. He had been appointed chaplain to the monks of Ubexy, then
to those

who were refugees from Holland, at Blitterswijk. '** He would not be
back.

The Abori gines Department which had come into existence on |
April 1896 was now the agency responsible for the administration

160 Interview with Fr.Nicholas Emo, Roth Report 1905.B.L.
81 French Documents. ADB.
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of Aboriginal Affairs. As a sub-department of the Treasury, its
entire staff consisted of two clerks (in 1899, the number was
reduced to one). The duties of the Chief Protector of Aborigines,
defined by legislation, were discharged through part-time protectors
of Aborigines.

John Forrest was the Minister in charge. He had some knowledge of
Aboriginal customs as an explorer, and regarded the portfolio as
important for imperial relations. The Chief Protector was
H.C.Prinsep, who knew little about them, and had no experience.
The right to | % of revenue had been repealed, and there was a drive
to reduce departmental expenditure. The Beagle Bay grant
disappeared altogether.

Henry Prinsep, was of the opinion that the efforts made in Beagle
Bay, Broome, and Disaster Bay were misdirected , for in such an out
of the way comer the Aborigines were not being interfered with, or
demoralized by the whites. He notified the Premier's office that
Br.Daly had written an appeal for some assistance. In 1899, the three
stations were supporting 48 children, Broome 6, Disaster Bay 12,
Beagle Bay 30. There were also 30 sick and infirm Aborigines
relieved. No decision was made about any subsidy. ¢

Bishop W.Kelly had been appointed to Geraldton in 1898, and had
been given responsibility for the three Missions in the Kimberley.
Fr.Nicholas wrote to him about the possibility of Religious Sisters
coming to Broome. Bishop Kelly replied that because the Sisters of
the Trappist Order had been already invited there could be a conflict
of interests. Then there was the problem of a suitable house and
resources to support them. He suggested that Fr.Nicholas write

162 File in Battye Library Archives: Daly to CPA, Report on Broome, Beagle Bay, and Disaster
Bay 31 December 1898; Prinsep (Undated), Premier's Secretary, 13 January 1899, North, 16
January 1899.
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directly to Bishop Gibney reminding him of his promise regarding
town blocks for the Church in Broome.

With the help of subscriptions from the people of Broome, and the
carpenter and joiner Brother from Beagle Bay Mission, Fr.Nicholas
had built a church, and a residence for himself This house served as
a school for the remaining children of his Aborigines. About the
same time he bought seven or eight town allotments in close
proximity to the church. Each allotment cost over £20.

He erected huts on these for the Christian married couples. These
allotments and improvements were paid for out of his own private
pocket. Then he made them over to various of the native couples, and
impressed upon the wives the necessity for always retaining them, so
they might always have a permanent home in Broome. They
occasionally paid back a little towards the cost of purchase. He was
quite satisfied with what they had given him. **CL

Many of the couples whom Fr.Emo married were illiterate. On their
marriage vows, only his very carefully hand recorded the
information required by the Government. Their only sign was a
cross, where signatures were required. On one of them he wrote that
the ceremony was in the Church of N.S.de Paz. *®

One of the Aborigines from Beagle Bay, Remi Balagai described the
Broome Church of the time in the following words: "When | was in
Broome, Father Nicholas was there. | get Holy Communion when
the boat was laying up at Christmas. Many people go to Church in
Broome, white, black, coloured, Manilla people. All Manilla, when
Christmas coming, big concert in the Church, you couldn't get in.

163 Roth Report.1905.
184 catholic Church Records. ADB.
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Fr.Nicholas got two places, one in the point, where they build new
jetty later, this side a bit more. In town, he live in the Church.

By 1899, the population living ashore in Broome was over a
thousand whites and Asiatics, including about a hundred white
women living ashore, and a number still living aboard the
schooners.There were probably two thousand Asiatics working on
the luggers at sea. Of them, Malays were the most numerous,
followed by Koepangers. There were probably three hundred to four
hundred Filipinos living ashore and working on the boats and about
the same number of Japanese.

The Chinese population were nearly all shore dwellers. As lugger
crews and divers the Filipinos were regarded by many pearlers as
being as efficient as Japanese, who were just beginning to make their
presence felt in the industry. Most of them were Catholic with some
knowledge of Spanish, perhaps one third of them were Moslems and
non-Christian. Either voluntarily, or on the orders of his superiors,
Fr.Nicholas was not sure, he had assumed control of this unruly mob.
His word was law, not only among the Catholic Filipinos, but also
among the Moslems and others.

Fr.Nicholas's alleged monopoly of the half caste girls enhanced his
reputation among the Japanese. Their failure to set the half caste girls
up in Japanese-owned Geisha houses, convinced them that
Fr.Nicholas exercised an immensely powerful influence in the town.
It was said that there were three cases of white pearlers, all men with
several boats and well off financially, who wanted to marry girls
from Madame Anabia's establishment.

They abducted the girls with a view to marriage. They were arrested,
and while they were held (but never charged), the girls were married
off to Filipinos by Fr.Nicholas. Notwithstanding the jokes and
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rumours about his establishments, Fr.Nicholas' reputation remained
high.

The most serious allegation against him was that he operated an
illicit still which allegedly supplied bootleg spirits to the Asiatic
population. This story was utterly without foundation. But every year
just before lay-up, some unfortunate policeman was sent out to
search for Fr.Nicholas's supply of illicit liquor.

The pearlers all knew about his 'still'. Most had watched him
working at it. It consisted of an ordinary lugger camp-oven about
sixteen inches in diameter and eight inches deep. Into it Fr.Nicholas
used to fit nine or ten 'Perfection’ whisky bottles filled with mashed
up leaves or chips and water, with the bulbous part of the whisky
bottle immersed in water (their shape permitted simultaneous
immersion of nine or ten in the camp oven). Through the corks of the
bottles ran a quarter inch copper tube, formed into a coil running
through a kerosene tin full of cold water, with the end of the tubes
sticking through the corks of clear glass bottles standing in another
kerosene tin of cold water. The whole arrangement, was a crude but
most effective still, which could have been used for making whisky,
rum, gin, or any other spirit, but was not. It was used to make
Cajeput Oil.

The Malay word for the paper bark ti-tree is Kayu Putch, white
wood. The Koepangers, Macassar men, and Filipinos pronounced
the Kayu as Kaju- and among them the name became 'Kaju putch’,
and among the Aborigines and Whites, 'Cajeput’. Cajeput Oil was
used as a remedy for tinea and other skin diseases and was a popular
cure for many ills among the Filipinos, Malays, and other Asiatics.
All divers used it as an embrocation, and quite a quantity was
consumed by the pearling fleet. Much of it was imported, but that
produced locally by Fr.Nicholas was favoured above all other. He
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was able to sell as much of it as he could produce. The proceeds of
the sale of his Cajeput Oil and other products provided his income.

In addition, he prepared several other medicaments from bush shrubs
and fruit, notably a brown, sugary material he made by boiling
quantities of the leaves of one particular bush, he kept adding more
leaves to the brew until it was in his opinion strong enough, then he
boiled it away until only the brown crystal remained. He prescribed
it as a specific for beri beri. The Asiatics believed in it. Many
pearlers used it. It seemed effective. He also distilled seeds of a wild
plum to produce a strongly perfumed oil, which had a powerful
purgative effect. The little brilliant red and black wattle seeds, the
spinifix seeds, all full of oil, were used by Fr.Nicholas. He distilled
some essence from almost every plant he encountered. He had been
known to operate on a Malay who suffered severe abdominal wounds
from the bursting barrel of a shotgun, and the fact that the man
survived demonstrated his surgical capacity. '*

At Beagle Bay Mission the bark buildings were being eaten by white
ants, and were going to ruin. There had been great storms and the
interiors were flooded. Fr.Alphonse wrote to his brother, "The white
ants continue to devour us. | am obliged to argue with them over the
altar, plank by plank, and to make war on them regularly.” Fr.
Alphonse had attended the corroboree that had come from afar. The
men had been excited about it for five months. He saw nothing
wrong in it. % In July he had celebrated another nineteen
baptisms. The two godparents for this Baptism were Remy and
Agnes Puertollano. **’l He had now prepared a hundred and eight
for Baptism.

185 Correspondence, 'Howe to Durack’ ACAP.

165 Tachon to his brother Louis, 15 April 1899, TASF. cIxvii Beagle Bay Baptismal
Register.ADB.

167" Beagle Bay Baptismal Register.ADB.
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Father Alphonse had been elected Superior by the Beagle Bay
community, in June, 1899, by the community. Before assuming the
position he waited for confirmation from France. Two of the Priests
who had come out with the 1895 group had become discontented
and had been disrupting the community. In August they left together
to return to France. Fr.Alphonse heaved a sigh of relief upon their
departure. The help he was waiting for from God had been given.

It had been said that after their departure peace would come to
Beagle Bay. This was partly what happened. He had intended to
accept the role of authority, but he did nothing. He waited for a reply
from the Abbot General. He knew if his election as Superior was
approved there was a possibility of eventual election as Abbot. The
answer arrived in Beagle Bay 19 November 1899. He read the letter
to the community 23 November, and declared that he had accepted
his election. He then declared that he had to go away in the interests
of the Mission and left some minutes later. From this moment, all the
strength, all the energy of his soul and body, night and day were
consecrated to this Community which had given itself to him.

He changed his itinerary and went to Perth to speak to the
Government of the titles to property, and for the increase of the
subsidy. The business dragged. He was hopeful. There was no doubt
of the next success. He did not write to Rome because Fr.Anselm had
done so. Moreover he would have closely followed his letter in
person. With his titles of property, with the promise of abundant help,
he would present himself to the Abbot General. His election would
have been confirmed.

Meantime, one of the priests who had left the Community in August,
returned from France to the Kimberley bearing two personal letters

168 Alphonse Tachon, -Beagle Bay Mission Defence Document 21.ADB. from TASF.
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from Sept Fons. One of these was dated 12 December, 1899.
Apparently, the directive was for Fr.Nicholas Emo to take charge of
Notre Dame du Sacre Coeur, and replace Fr.Alphonse Tachon.
Blissfully ignorant of the situation, in Perth, 22 February,
Fr.Alphonse received fragments of a letter, half French, half Latin,
and partly unintelligible , informing him that eight members of the
community were leaving for Palestine, and that La Trappe had been
reduced to the state of 'Grange’, while awaiting better times.

The sad news stimulated him to try all the harder to conclude the
business in Perth. He obtained pennission from Fr.Nicholas to break
the news to Bishop Gibney. There was a painful scene with the latter
24 February, but Fr.Alphonse succeeded in getting the Bishop to call
on the First Minister, John Forrest, about the title to the 10,000 acres
of land. From him came the favourable reply, "You have fulfilled your
conditions, we are going to fulfil ours."

Itwas at this time that Mrs Daisy Bates met Fr.Alphonse at Sunbury.
She wrote:

"The poor priest was truly a most pitiful creature, nearly blind and
dreadfully emaciated, and, although still comparatively young in
years, he seemed trembling with the feebleness of old age. From this
little warrior | heard much of the natives and the mission and their
work and its setbacks, and my own interest in the aborigines began
with that meeting." '*°

Fr.Alphonse left Perth to return to Beagle Bay with the words of
Bishop Gibney ringing in his ears, "Tell your Community that | am
going to hasten the conclusion of your business.”" Promises had been
made for gifts of £500 to £1000 to buy fishing boats.

%9 Daisy Bates, 71ie Australasian, ‘Trappist Mission at Beagle BAy' 10 August 1929. State
Library of Victoria.
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In France, the suppression of La Trappe had been decreed.

In Beagle Bay, that suppression was known, trunks were packed,
bookings were made for sea travel. Sheep were sold. Cattle, machinery
and furniture were up for sale. During that time, the recognised
Superior of Beagle Bay had been in Perth, moving heaven and earth in
order to get land and money for a work already abandoned. Only when
he landed in Broome, 2 April 1900, did Fr.Alphonse learn of the
suppression of 'Notre Dame du Sacre Coeur'.

The irony of it all! Fr.Alphonse believed God had seen his ambition
and chastised him for it. He blessed God then, and would continue to
do so. He could pray, "Throw the unfaithful! Jonas into the sea. But
may the ship be saved."

Fr.Nicholas advised him to go with the others and personally
represent the case for the Mission to the Major Superiors. The boat
on which the ten religious were leaving was due at Singapore 19
April, and was met at Port Said, 12 May 1900, by the Abbot of Sept
Fons, Dom Chautard.

The appointment to go in charge of the mission at Beagle Bay, had
come as a shock to Fr.Nicholas. He had problems enough in Broome
with white fellows who refused to come to Church under the
pretence that the Church was full of coloured and black fellows
whom they utterly detested. How could he prevent these coloured
Christians from going to Church when he had established the mission
for them?

Then, Fr.Alphonsus had accused him of contradictions in his
telegrams to Perth. Now, to be put in charge of everything, not to

170 Tachon, '‘Beagle Bay Mission Defence'.
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build and consolidate but to destroy, namely to dismember the
community, was a blow not easily forgotten.

The two sick and dissatisfied members who had returned to France,
had claimed the mission could not support itself Fr.Nicholas had
sent Fr.Alphonse to Europe in his name and as the bearer of a letter
pleading for the continuation of the mission.

The Superior General of the Pious Society of Missions (Pallottines),
wrote 13 June 1900 to Fr.George Walter PSM, telling him that their
Order had been offered the Mission aTBeagle Bay by Bishop W.
Kelly, the Bishop of Geraldton. "

22 June 1900, Fr.M.Rua of the Salesians had been offered the
mission by the Abbot of Sept Fons, who was prepared to leave two
Fathers there while awaiting the Salesians' reply. The reasons the
Abbot gave to the Salesians for the closure of the mission were that it
was too isolated, there was the absence of regular visitation, and the
missionary life

was incompatible with their Rule. *"*The Renewal movement within
the Order, as described in Waters of Silence by Thomas Merton called
for more conformity than was possible at the Mission.

In August 1900, Bishop Gibney left Fremantle in the S.S.Karrakatta,
for Broome and Beagle Bay, with Dean Martelli and Mrs Daisy
Bates. He would attempt to save the Mission. In September 1900
they were in Broome.

m Emo to Bourke, 8 May 1900, ACAP.
72 \Whitmee to Walter, 13 June 1900. ADB.
1 Wyart to Rua, 22 June 1900. ASC.



69

Bishop Gibney was pleased with the new Broome Church, a neat,
substantial building made of galvanized iron with wooden lining and
ceiling and surrounded by a side veranda. It had been erected by the
Manilamen. ™

At Beagle Bay, they were met with horses, and rode by moonlight the
8 miles to the mission.

The survey notes were compiled nightly by Mrs Bates:

There had been a community of sixteen, but Fr.Nicholas, Brothers Jean,
Daly, and Sebastian were the only ones left with the strength to work.
Gardens, paddocks, sorghum, sugar cane, every plantation and
paddock was smothered in growths of sapling, sucker and native
herbage.

Felix took them round the cultivated land surrounding the monastery.

There was need for haste in what was to be accomplished, as the
Government was sending a surveyor and valuer to the mission to see
whether the improvements justified the title to the 10,000 acres
promised if there had been improvements to the value of £5000.

On the first day they took hoes and things to clear paddocks and garden
of the rank growths that had reduced them to 'wild bush' again. The
Bishop and several men had one paddock. Dear Martelli, Mrs Bates,
Domcilla, Philomena, Agnes, and Mathilde, and some other women
were set to work at sorghum and sugarcane paddocks. Everyone
worked.

The surveyor arrived 25 September just as they had cleared the last

174 Gibney to Pennefather, 27 August 1900. ACAP.
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cornel: He was evidently surprised to see a thriving property where
he had been led to expect ruin and decay.

They went round all the cleared gardens and paddocks with the
surveyor, who valued every fruit tree, vegetable patch, sorghum,
sugarcane, and couch grass paddock and every industry in operation.
1noted down every valllation made. Each night these were read over
to the surveyor and audited by him. The practical Bishop lefl nothing
to chance; all was done on strict business lines. After the valuation
had been completed they departed for Disaster Bay.

Surveyor Dreyer left 26 October. He had found that the sum of his
valuation of his fixed improvements amouunted to more than £6000,
while the live stock added £4000 to the valuation. The Bishop was
greatly heartened, and said, "Thanks be to God, the mission is saved
for the Blacks. "

Then began the survey of the 10,000 acres for which the Bishop now
knew he would receive the title deeds. The only surveying instruments
available were the chain and the compass from the 'Jessie’. Felix did
the pegging. Over marsh and through pindan they went, the Bishop
throwing down a small branch, which marked the chain limit, Brother
Jean and Felix doing the rest. They ran their lines to and beyond
Buanguadok five miles from the mission.

Bishop Gibney wrote to Rome of his admiration for the spiritual
achievemellts of the missionaries. At Beagle Bay mission he had
found 147 Christians. At Disaster Bay there were 55. In Broome
there were 63. He had confirmed a total of 153 people at the three
places. "

Early in January 1901, Fr.Nicholas finished a very lengthy letter

1 Daisy Bates, op. cit., The Australasian, 10, 17, 24 August 1929.



71

commenced it 23 November 1900. It was in French to the Abbot in
Sept Fons, and in it he tried to express his attitude to the suppression
of the Mission.

From these extracts it is possible to comprehend a little of his
missiological spirit. "I have convinced myself. Rev. Father, that the
lord wants the continuation of this Mission for all the efforts to sell or
liquidate it are failing. However, that does not mean to say that we
Ourselves ought to continue it. Perhaps the good God has reserved
others more capable and more worthy than us for this work...

There is all important question that it might be necessary to clear up.
‘Can our Order inconscience, accept Missions or not?' There is in the
Church of God, through a special grace of His Providence and
Mercy, by which he wants to accommodate himself to all dispositions
and temperaments, three types of life, Contemplative, Active and
Mixed.

To which of these three does our Cistercian Order belong?

The contemplative is like a ‘gondola’ placed in a pool in a park,
which need not be as strong as the 'golette’ (a fishing ship), which
must make its way through the furious ocean, breaking the foaming
waves which resist it.

To know how to pray and love is the art of the Contemplative. On the
contrary, it is necessary for the active person to be well educated.

Inaword: the Australian Missionary needs to be sufficient in himself or
often there will be no one for him to consult.

The climate works a great deal on the organism and renders moods
sour.

Today | frankly believe that God wanted to change the personnel of the
Community and again, not all, but certain members for whom the
Australian climate was unsuitable.”
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Fr.Nicholas had assumed responsibility for supporting the married
Manilamen who worked, among other things, at carpentry and
tailoring. He wrote, "Our Manilamen are of an irreproachable
morality and all are devoted to us, without paying them any more than
their keep and their clothes. *"®

But the words of Fr.Nicholas had no power to stem the tide of
change which had been unleashed by the spirit of disorder and
decay. His group was dissolving into its constituent parts. He
continued to believe that God's love worked more powerfully when
all the agencies of destruction seemed bent on destruction.

In France, the Abbot of Sept Fons, Jean Baptiste Chautard made the
final decisions. He was prepared to leave Fr.Nicholas, Brothers John
and Xavier in Australia for a certain time. He had delegated to Fr.Jean
Marie Janny, brother of Abbot Ambrose, the powers of procurator.
Fr.Nicholas would no longer deal with the business of the Order. The
money remaining after liquidation of the mission would defray
expenses at the mission of El Althroun in Palestine. '

This chapter of history was finished. The cradle of Catholic
presence in the Kimberley had been prepared with many signs of
special devotion to the Blessed Virgin Mary. Names given to the
Churches were, ‘Our Lady of the Sacred Heart' in Beagle Bay, -our
Lady of Peace' in Broome, and 'Mission of the Annunciation' in
Disaster Bay.

76 Emo to Chautard, 25.November 1900. TASF.
17 Emo to Chautard , 25.November 1900. TASF.
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PART 2
1901 - 1927
The Growth of National Identity

The Pallottines come to the Kimberley.

Interaction between missionaries, Aborigines, settlers, pearlers,
police, and officials;

Govermnent Policy regarding half-caste children, 1902; The Roth
Inquiry, 1904; The Aboriginal Protection Act, 1905;

Fr.William Droste PSM ;

Fr.Nicholas Emo OCSO, Broome, Cygnet Bay;

The Benedictines at Drysdale River; Abbot Fulgentius Torres, OSB,
Vicar Apostolic 1910;

The Sisters of St.John of God, 1907;

Fr.Nicholas Emo takes charge of Lombadina.
The First World War. Death of Abbot Torres and of Fr.Nicholas Emo;

Fr.John Creagh, C.ss.R., Apostolic Administrator
1916; Attempted closure of Lombadina Mission
1917;

Opening of Beagle Bay Church, 1918; Death of Fr.Thomas
Bachmair, PSM;

Appointment of Bishop E.Coppo SDB, Vicar Apostolic 1922;\



The Salesians come to the Kimberley 1923;

New Pallottine Personnel, 1925;
Changes for the Sisters, 1926;
Resignation of Bishop E.Coppo, 1927.
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CHAPTER 4

eee Theseed is sprouting and growing:
how, he does not know... " Mk. 4:27

THE PALLOTTINES COME TO THE KIMBERLEY

At the beginning of the century when the Federal Constitution of
Australia was being written, an attempt was being made to define
national identity. Elements of racism and bigotry in the new nation
caused the contribution made by Asians (especially Filipinos),
Germans and Aborigines, to be omitted.

Bishop Kelly of Geraldton had invited the German Province of
Limburg to send a group of religious men to take the place of the
French missionaries at Beagle Bay. Fr.George Walter PSM, the
founder of the Pallottine Order in Australia, had been one of the
four men sent from his mission field of the Cameroons in Africa.
Through no fault of his own, he found himself in the centre of
controversy, as soon as he set foot in Australia, in 1901. '

To begin with, he had to cope with public feeling whipped up by
media coverage which had snapped up cliches about his Beagle Bay
Mission, such as:

1. Monks marry Manilamen to Aboriginal women!'
2. 'Plot to lease land to Manilamen!'
3. 'Mixed settlement of Manilamen and native women!'

178 Schuetzeichel SAC, Familienbrief. " Die Pallottiner in Australien’, 5,6, November 1966.p.305.
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The first slogan portrayed Mission Policy as directly violating the
'‘White Australia Policy'; the second involved legislation prohibiting
land ownership by temporary indentured coloured workers;the third
was caricatured as a travesty of 20th century civilization. "

It was the beginning of a very stormy eight years in Fr. Walter's life.
When he reached Beagle Bay Mission, he found elements of the
reports were true. There were many Manilamen there. They were
working with Fr.Nicholas Emo, the acting Superior of the Mission at
that time. As Church workers, they were making up the numbers
demanded as one of the conditions for the land grant. Some of them
had been married to Aboriginal women. For example, the Puertollano
family was the backbone of the fragile Catholic presence inthe area.

The team at Beagle Bay consisted of Fr.Nicholas, Brothers John,
Xavier, Sebastian and Filipino families working as lay helpers for
board, food and clothing. Their women folk assisted the other
Aboriginal women keeping the garden going and doing chores. At
this time there actually were two camps on the mission, one for
Aborigines, and one for Manilamen.

Fr. George Walter had heard Bishop Gibney's argument that the
Catholic Church was bound to protect the Aboriginal women by
marriage, as it would protect white women under similar circumstances.
First of all, both Europeans and Asiatics who were from Catholic
backgrounds were expected to conduct themselves in a moral manner
and marry the women with whom they were living. Secondly, Bishop
Gibney had claimed that the land issue had been orchestrated because
of the prospect of a few thousand acres being set aside for the welfare
of the Natives.

% The West Australian, "The Beagle Bay Mission: The Question of Asiatic Population: Interview
with Bishop Gibney' 4 February 1901. 8.23,27/1. ACAP.
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There was fear that it could set a precedent.

By the Land Acts of the colony, the Government had been
empowered to grant individual Aborigines up to 200 acres.

In any case land was being granted to the missionaries, to be held in
trust for the Aborigines. The title would secure for missionaries the
right to use and occupy the land, to enable them to continue their
work without fear of disturbance. The Bishop was prepared to accept
the title in his own name in trust for the Aborigines and their
descendants, thus guaranteeing the land against the future
manipulation of the concession.

Fr. Walter knew that Bishop Gibney had written to the Commissioner
of Crown Lands applying for the land in -fee simple'. It was stirring
up so much trouble. The Bishop had fulfilled his side of the bargain.
He was determined to get the title. He applied for 8000 acres near the
Mission site, and 2000 acres at Disaster Bay. **°

Another problem which plagued Fr. Walter was that the outgoing
missionaries expected reimbursement for money invested by them in
the Mission. Unwittingly, as new Superior, Fr.\WWalter entered into a
contract with the Trappists, through Fr.Nicholas Emo (who was
unaware that he no longer represented his Order in Australia). The
latter had not felt justified in selling the buildings, fences, and
improvements at Beagle Bay Mission, because he considered them to
be part and parcel of the Trust. They had been built with the labour
and assistance of the Aborigines and had been erected for their use
and benefit. He was prepared to sell the cattle. Then Fr.Jean Marie
Janny turned up to replace Fr.Nicholas. Fr. Walter signed another

180 Clifton to Gibney, 13 March 1901. ACAP.
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contract. He promised to pay £3,740 for cattle and chattels at Beagle
Bay and Disaster Bay, and for two lots of land at Broome. Payments
were due in 1901, 1903, and 1905. ***

Bishop Kelly of Geraldton, responsible for the Vicariate of the
Kimberley, wrote to Fr.Walter to tell him that he was very unhappy
about the contract. He believed that all the profits and increased
assets of the Mission from the beginning, belonged to the Church and
not to the Trappists. He regarded this as a simple matter of justice.
Did the Trappists come to Beagle Bay to labour for their own profit
or for the good of the Aborigines? If the former, they deceived the
Church, the State and the Public. If they came for the latter object,
then there was no doubt that these assets belonged to the Church
which represented the Aborigines and was the guardian of their
interests.

In his anxiety, Fr.Walter turned to Bishop Gibney for financial help.
He could see the resources of the Mission but he was helpless. The
French would not let him sell any of the 800 cattle until he paid the
money for them in full. Fr.Jean Marie watched him like a hawk.
Because of his innate honesty, and the fact that he did not know how
properties changed hands in the outback in Australia, he complied
with their wishes. Since he could not meet his commitments, he
became depressed and impatient.

Bishop Gibney made enquiries about taking out a mortgage on the
cattle at the station at 6%. This enabled £1200 to be placed in the
bank to Mission credit. *®  Fr. Walter happily forwarded £1000 to
the Abbot of Sept Fons, as the first of three installments. But this
meant that he still had no money. There was now another debt on the

8 Memorandum of Agreement between Janny and Walter, 28 March 1901. TASF.
182 Kelly to Walter, 28 April 1901, ADB.
183 Walter to Gibney, January 1902. ACAP.
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property, and a liability for the guarantor, Bishop Gibney.

In the following years, the Abbot of Sept Fons, through letters, and
through his agent, Fr.Jean Marie Janny, continued to forbid the sale
of any cattle from Beagle Bay Mission. He charged interest on the
overdue amounts, and demanded security from Bishop Gibney (who,
in his heart, agreed with Bishop Kelly's comments). ** The German
Province was in no position to take on any more debts, they had
financial problems of their own. *®

Through decree, Propaganda Fide Rome had commissioned the
Beagle Bay Mission to the Pious Society of Missions (Pallottines), in
January 1901. To begin with, there were four missionaries in this
group, Fr.George Walter, Fr.Patrick White, Br. Matthias Kasparek,
and Br.Augustine Sixt. Fr.Walter could not have foreseen that the
bones of the two Brothers would eventually lie in the Beagle Bay
cemetery. The first would work 29 years on the Mission. The second,
after some troubles in community with Father Walter, would apply
for a dispensation in 1908, and live the life of a hermit near the
Mission for decades. Fr.Patrick White was English.

The German Lay Brothers were to become the pivot on which the
whole missionary effort swung. They were the unsung heroes.
Another party of four would leave Limburg for Beagle Bay in 1902.
Three more joined the staff in 1903. Four more came to the mission
in 1904.

On arrival at Beagle Bay, Fr.Walter succumbed to the charms of
Fr.Nicholas immediately. He wrote to Trappist General: "I was able
to observe with great pleasure and joy, what great good Fr.Nicholas

184/ Kelly to Walter 14 April 1902. ACAP.
18 \Whitmee to Walter. undated. ADB.
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has done in this mission...allow the good Father to stay here in his
place as missionary.” %

As Superior of the Mission, Fr.Walter kept himself informed about all
aspects of it. For example, he knew that from the moment that Father
Jean Marie's authority was known, Fr.Nicholas had put the horses and
the land in Broome to the Order's benefit and he had lived in the little
sacristy behind the Church. He had kept his goats, pigs, and fowls to
pay his fare and that of Brother Sebastian to the Trappist house to
which they would be sent when they were withdrawn from the Mission.

Later, when a Government official had offered Fr.Nicholas 50 acres
of land 3%, miles from Broome, Fr.Walter heard that he had given
the house to a Manilaman and his Aboriginal wife. Fr.Nicholas had
also had been offered a fenced paddock with 200 acres of land, a big
well of fresh water, a house for a 21 year lease, for a pepper-com
rental. It was only 1%, miles from Broome.

These had been offered in support of Fr.Nicholas's work, because of
his views in favour of large reserves, and smaller local reserves, under
Government supervision, near those towns where Aborigines were
employed. Fr.Walter believed that as he was in charge of the Mission
effort, he should control these acquisitions.

Fr.Nicholas had taken steps to place half-caste and black children who
were roaming the streets of Broome, under some control so that they
had an opportunity for education. He had taken six of the older boys
from Broome to the Beagle Bay Mission. They had been well trained
by him in Broome, and were potentially good students.

86 \Walter to Wyart, Undated. TASF.
%87 Emoto Chautard, February 1902. TASF.
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In Broome Fr.Nicholas kept under his special care nine old and
infirm women, two old men (one senile), five little girls (one blind),
two small boys, and two sick women. One man had an amputated
leg, two others suffered from an incurable disease, one young man
from consumption, and one from pleurisy. A total of twenty-six
people he fed three times daily and supplied with medicine, rice,
meat, bread, tea, pumpkins, tomatoes, and watermelons. Often some
goat's milk was given. Nicholas paid for all this and was in debt to
the amount of £100 at one time.

The Government had not given him support in the beginning,
except for a box of medicine. With the exception of the worst cases
(the amputated leg, the pleurisy, and the syphilitic) who were at the
back of his premises in a tent and a hut, they were all at the Point, a
headland, within the town boundary where he had ten acres. This
was a very healthy locality with a sea breeze, for which Fr.Nicholas
paid £3 rent. It was his Aboriginal camp. He had baptised 131
Aborigines, 45 men, 16 boys, 45 women, and 25 girls. Of the 33
who had died, all expenses in connection with the sickness, death
and internment were borne by him.

His work had borne such good fruit that the non-Christians in the
bush invariably came to him for help and assistance in the way of
medical and other comforts. He frequently visited their camps for this
purpose. He let them know when he visited their camps that he was
fond of their children and offered them rice and flour for any infant
they did not want. The police had always helped him. Because it was
known that Fr.Nicholas was denying himself to give food and
medicine to ten sick Aborigines, Government relief had been given.
188 Broome RMO, Dr.Blick, supported Fr.Nicholas's ideas agreeing
that drink and prostitution were the chief evils. Apart from those
suffering from syphilis and allied diseases he believed that there was

18 Interview, Roth Report.
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not a happier people living than the Aborigines. With regard to the
work and compensation of Father Nicholas, Dr.Blick had recognised
an energetic but disinterested worker among the Aborigines. He had
recommended that his work should be subsidized. **

Fr.Walter, on the other hand, was hampered by his dilemma about
resources. This would always be central to his missionary work in
Australia, He described it as "The sword of Damocles which hung
over the mission." **° Because he had given his word to pay the
French for the Mission cattle, he was 'hoist with his own petard'. He
was a proud man, an experienced missionary from the Cameroons in
Africa, and this was not a good start. For Fr.Nicholas it seemed so
effortless to be successful. Fr.Walter began to have his suspicions
about him. ™

The new Pious Society of Missions' Provincial Superior had written
from Limburg. He had found debts everywhere, and since the funds
allocated from Lyons had been used to liquidate Fr. Walter's debts,
the Council of Limburg found that it could not keep its promise to
send him money. He could send more Brothers if Fr.Walter would
forward the money for their fares. They would help with the difficult
task of getting supplies from Broome to the mission, and in other
ways. % Bishop Kelly had requested Fr. Walter to spare a priest for
a trip to Port Darwin. ** The latter did not oblige.

In 1904, one of the biggest problems for Fr.Walter was the
replacement of Fr.Rensmann who had been drowned in Beagle Bay
Creek. Another problem was that the Mission boat had been wrecked
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on a reef at the mouth of the bay, in 1903. With the aid of skilled and
native labour Fr. Walter built two new boats. Native timber which had
strength and durability was used. Also, he rebuilt the chapel which
had been destroyed by fire. %

Martin Sibosado described it:
"That was the old timber, the paperbark, the Trappist church, no
sheet iron. They built up a new church, a long building, a sacristy.

Another division was Br:Sixt’s room.
In the same building was the boys' dormitory, and at the end was the
Brother.

The other side the girls' dormitory . " '*

Under Fr. Walter's care, a policy of self reliance and education had
been introduced at the Beagle Bay Mission. He believed that the
Aborigines were not bad or useless people, on the contrary, through
proper education and care they would be a valuable asset to the
Australian c